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The Upanisad of Vedantic View which transcends all
means of Empiricism exposing the “Why” of "Modern or even
quantum science cannot reach ultimate truth”.



The great ancient Indian Rishi Bharadwaja had devoted many
lifetimes to studying the Veda and had mastered large portions
of them over time. When he felt his knowledge was complete,
he asked Indra, the king of the Devatas, for more time so that
he could continue studying and eventually understand the Veda
fully. In response, Indra took Bharadwaja to a great
mountain range that represented the Vedas and showed
him that what he had learned, even after multiple extended
lifetimes, was only a fistful of soil compared to the vastness of
that mountain — implying the infinite depth and breadth of
Vedic wisdom that no single person could ever fully master in
finite lifetimes.

3efedr dfeehr faear |
sehofidst g |
AT T QT |

ananta vaidiki vidya |
naika-jivena puryate |
adhyayanena nihsesa ||

Vedic knowledge is boundless. It cannot be completed within a single

lifetime. No amount of study can exhaust it entirely.
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31EAIRIOTH | Disclaimer

Originally the upanishads have come from Vedas. For instance, the 40th chapter
of Shukla Yajurveda is Isopanishad. Taiteriya Upanishad is believed to have
come from Krushna Yajurveda. Mundak and Mandukya Upanishads come from
Atharva Veda. Therefore this very Upanishad does not claim Sruti status, but
follows the Upanisadic method of inquiry. This work is a modern Vedantic
composition written in the Upanisadic idiom, intended as a philosophical
reflection on the foundations of knowledge. It is to be seen as "“Modern
Upanisad” and not one of the original ones that were told hundreds of centuries
ago. There is a clear distinction of shlokas in this work. There are TaXfAd gallenr:”
(composed verses) that are numbered, centre aligned with boldened large fonts,
different colour shade and with no reference thus, easily distinguishable from
referred ones. This work is an independent philosophical inquiry intended for
academic, contemplative, and comparative study. It engages primarily with the
traditions of Vedanta and classical Indian thought, and presents interpretations
and arguments within that framework. The author does not intend to offend,
diminish, or misrepresent any individual, community, belief system, or tradition.
Any critical examination of ideas is undertaken solely in the spirit of philosophical
dialogue and the pursuit of understanding. Readers are encouraged to approach
the text with discernment and are free to accept, question, or disregard its
contents as they deem appropriate. Nothing in this work should be construed as
professional, scientific, legal, or religious instruction, nor as a definitive
representation of any tradition in its entirety. All views expressed are those of
the author alone. The reader assumes full responsibility for the interpretation
and application of the material presented herein. This work does not reject
empirical science, but examines the limits of its epistemic scope in relation to
ultimate reality. The content of this book is only to help the reader act as a
guide. The author of this book bears no responsibility for any personal or
professional damage to the reader following the guideline given in the book.
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378 TFYUT SEATUS HIE: FeAlclol(gogad: HIaHeg: Hiaseg:
AR, TSI J HEAT TAF, AT, FFIGIET, WFIRAT:,
THEET a1 HETT: 87y |

I dedicate this book to all Sanatani Hindus past, present
and future across the entire universe, regardless of
whatever lineage, caste, sect, tradition, or group they
may belong to.
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JEJIAT | Forewords

There appears to be a growing tendency in some intellectual circles to

treat empiricism as exhaustive of knowledge often without the equal attention to
the immeasurable greatness of the ancient Bharatiya (Indian) scriptures and the
eternal wisdom of Sanatana Dharma. Disagreement is understandable, but it
raises concern when such disagreement overlooks a tradition that has guided
inquiry for millennia. From that moment arose the resolve to gather my
arguments, preserve our discussions, and give them a systematic philosophical
form. Thus began the work that has culminated in this Upanisad. For nine
months I labored with unwavering focus, patience, and devotion, examining each
thought with care and discipline. I remain grateful to them whose skepticism
became the occasion for this undertaking. Above all, I bow to the eternal and
sacred Vedas. It is through their divine grace that this work could be conceived
and completed. May they accept my humble effort. From the standpoint of
Vedantic epistemology, wherein $abda is accepted as an independent pramana,
the Veda is regarded as the highest authority in matters beyond
empirical cognition.

dersfaell aiee Tfaeliel o defderd | MR AYAACHAE]Sd o || vedokhilo
dharma-mdilam smrti-Sile ca tad-vidam | acaras caiva sadhiinam atmanas tustir
eva ca || [Manusmriti (2.6)] The Veda is the complete root of dharma;
along with it come the traditions and conduct of those who know the
Veda.

ATRET delc} e AT HAEAT &: | AT UATAT AT AT Feg&@H dd: || nasti
vedat param sastram nasti matr-samo guruh | nasti dharma-samo labho nasti
satya-samam tapah || [Mahabharata (traditional subhasita cited in several
recensions)] There is no scripture higher than the Veda, no teacher equal
to the mother, no gain equal to dharma, and no austerity equal to truth.

el & WH AH| vedo vai paramam jAdnam [Taittiriya Brahmana] The Veda
indeed is supreme knowledge. 32T H&EHT deT:| vedais ca sarvair aham eva
vedyah [Bhagavad Gita (15.15)] Through all the Vedas, I alone am to be
known. Thus within this framework, it may be said:

SATTEd delcuy ATEAH|

“There is no scripture higher than the Veda.”
~ Anup Jani.
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Hd | Abstract

Modern science derives its authority from empiricism—observation,

repeatability, prediction, and corrigibility. While this framework has yielded
extraordinary success within the domain of practical engagement, it is often
extended—without sufficient philosophical justification—to the status of a
universal epistemology. This Upanisad critically examines that extension.

Drawing upon Advaita Vedanta and its doctrine of pramanas (means of
valid knowledge), it argues that empirical science is intrinsically domain-bound,
operating within vyavahara (transactional reality), and therefore incapable—by
its very method—of adjudicating questions concerning ultimate reality,
consciousness, and liberation. The criteria by which empiricism validates
itself—prediction, convergence, correction, and utility—are shown to establish
regularity within appearances, not ontological truth. The analysis further
demonstrates that empiricism rests upon foundational but non-empirically
provable assumptions—such as the intelligibility of nature, the reliability of
cognition, and the continuity of order. These presuppositions, though
pragmatically indispensable, cannot be justified within the empirical framework
itself. Thus, empirical science, while methodologically rigorous, is not
epistemically self-grounding.

Vedanta does not reject empirical knowledge; rather, it situates it within a
hierarchy of knowing. By distinguishing between pratyaksa (perception),
anumana (inference), and $abda (scriptural revelation), it establishes
domain-specific validity and exposes the category error underlying the
application of empirical criteria—such as falsifiability and observability—to that
which is not an object of experience. The Self (Atman) is not an object to be
known but the very ground of knowing, realized through aparoksa-anubhava
(immediate self-knowledge). Accordingly, this work concludes that science is
valid but not sovereign—indispensable for navigating appearances, yet inherently
limited in revealing reality itself. The final stance is not anti-scientific but
post-empirical: where empirical inquiry necessarily halts, Vedanta begins.

|| gATOTAAIfAYE | Pramanatitopanisad || 11



366RIA | Purpose

The ultimate purpose of this Upanisad is no different than that of original

Upanishads. But the route it picks up critically examines the claim that empirical
science is the sole or highest arbiter of truth. While acknowledging the immense
practical success of modern science in prediction, technology, and control of
phenomena, it argues that empirical methods operate within intrinsic epistemic
limits and cannot, by their own structure, access ultimate or absolute truth.
Drawing primarily from Vedantic epistemology, the Upanisad demonstrates that
empiricism rests upon unprovable presuppositions—such as the uniformity of
nature, the reliability of cognition, and the intelligibility of reality—which science
itself does not (within its own framework) seek to justify. By placing these
assumptions alongside Vedantic pramana theory, the Upanisad shows that
science is a valid but domain-restricted means of knowledge, not a universal
one.

The Upanisad further aims to correct the widespread conflation of
usefulness, predictive success, consensus, and falsifiability with truth itself. It
establishes that these criteria indicate pragmatic reliability rather than
ontological finality. In doing so, the work seeks not to reject science, but to
properly situate it within a broader framework of knowledge where empirical
inquiry and metaphysical insight are distinguished by scope, not ranked by
superiority. Ultimately, this Upanisad aims to foster a more precise and
philosophically honest dialogue between modern science and Vedanta—one that
respects the strengths of empirical inquiry while affirming the necessity of
non-empirical means for the investigation of self, consciousness, and ultimate
reality.
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f&afa: | Position.

In contemporary academic discourse, the demand for empirical evidence

often clashes with experiential knowledge in spirituality. Vedanta, the non-dual
philosophical system, asserts that ultimate reality (Brahman) is beyond the
senses and intellect. Critics often view this as “unfalsifiable” or “mystical.”
However, the same reasoning applies to early discoveries in modern science such
as Black holes were predicted mathematically decades before direct observation.
The analogy is not of equivalence, but of extending beyond immediate
perception within a disciplined framework. Nuclear energy followed
theoretical predictions of mass-energy equivalence. “"Quantum entanglement”
was conceptually understood long before experimental confirmation. Similarly,
Vedanta provides systematic methodology—meditation, self-inquiry, insight,
devotion, and scriptural study—to reliably “test” consciousness, producing
reproducible results that are within disciplined subjective inquiry under qualified
conditions. Vedanta relies on pramana (means of valid knowledge), particularly
$abda-pramana (scriptural authority), which codifies centuries of spiritual insight.

Some thinkers in Western philosophy have independently arrived at
positions that, in various degrees, resemble the limitations of empirical
knowledge, language, cognition, and objectivity discussed herein. These parallels
are indicative, not equivalent; they approach similar boundaries but do not
culminate in the Vedantic resolution of non-dual realization. However are
included at the end of every chapter as QTQW%W?TGOT AFEIHIAH |
Pascatya-darsanesu Samya-sucanam. Indications of parallels in western
philosophy with references.
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JEJIAT | Prologue

The modern intellectual climate frequently equates scientific knowledge

with truth as such. This equation is rarely defended philosophically; it is treated
as self-evident due to the undeniable success of science in prediction,
technological application, and survival-oriented problem solving. However,
success in application does not automatically translate into ontological authority.
This Upanisad asks a prior question: why is empirical evidence trusted
at all, and what are the conditions that make such trust possible?
Vedanta, as a systematic philosophical tradition, has long engaged precisely
these questions. Its critique is not directed at scientific practice, but at the
nexamin m hysical nclusions often drawn from that practice.
Empiricism justifies itself not by certainty, but by performance. Its defenders
argue that empirical methods are preferred because they predict, converge
across observers, self-correct, and work reliably. Importantly, modern science
does not claim infallibility (inability to be wrong); it claims corrigibility (capable
of being corrected). This modesty is often presented as its greatest epistemic
virtue. Yet these virtues presuppose several axioms: that reality is ordered, that
patterns exist, that the human mind can access those patterns, and that
repeated success tracks truth. None of these assumptions are themselves
empirically provable. Science proceeds on the working acceptance of these
assumptions.

Vedanta recognizes multiple pramanas (means of knowledge), each valid
within a specific domain. Perception / pratyaksa and inference / anumana (a
conclusion reached on the basis of evidence and reasoning) are fully accepted
for empirical engagement. However, Vedanta explicitly denies that any single
pramana is universally applicable. Sankara (Aadi Sankara Acharya turned
Sanyasin at the age of 16 and devoted his life in search for the Truth via Vedas)
emphasizes that error arises not from the use of a pramana, but from its
misapplication beyond its proper visaya (domain). Empirical methods are
therefore authoritative within transactional reality (vyavahara), but incompetent
with respect to ultimate reality (paramartha). Why Does Empirical Success
Not Equal Truth? Simply because each of the core empirical virtues fall short of
establishing truth. Let's see them one by one. But before we proceed, let's
recognize Consciousness as the Unavoidable Blind Spot. All empirical
methods presuppose consciousness as an observer. Yet consciousness itself
cannot be objectified, measured, or reduced without *circularity. Vedanta
resolves this impasse (deadlock situation) by identifying consciousness not as a
byproduct of reality, but as its ground. Reality is known because consciousness is
self-luminous (svayam-prakasa), not because it is inferred from data. This is not
a theological claim but an epistemic necessity: the knower cannot be reduced to
the known without negating the very conditions of knowledge. In simple words,
all knowledge depends on the knower being present and the one who knows
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cannot be treated as just another object being known, because without the
knower, knowledge itself cannot exist.

*“"Circularity arises when a system attempts to ground its own validity using its
own operations. Non-circular justification would require an independent foundation,
which empiricism and logic lack. Vedanta resolves this not by further justification, but by
revealing that the ground of all justification—consciousness—is self-evident
(svayam-siddha), and therefore not in need of proof.”

Jer e ey gaifaa v & fAsyq, der dgedd T a¥d e faey o
72gd| faer: g der vd S, Ter faeeied earagReh fe e Hiecar IRATTIRYuIdrEaor
T | Tl TRTSTT: SFaeR Y Yacld $id sarese, deled: J ded ed fhfafd, our aeg
AT & 3T Helceddar faarafe | srgerarenid e aedeoed faadeaand Meatd, I9
fawar: gamurfasar srafed; deted: J dfieAeg ARG HRET HTHIEIT IMURET: ded
fAeaafd| aa smyfaeniaer faaf@e:, Jar a8 Jsayary f[aafde:; segerayamor o seur
A ORETET dlieheh{@ed: HROMA  SEd, 30 g a& %ﬂw YeRTgeT,
maﬁwaﬁuﬂwﬁmaa:r&mal 37 aﬂwwﬁm@aﬁr Q-_CﬂTﬂTI‘f ﬁm’
T IRATSRIaTATANRAT: dgledesedl WREIJ| yada vijianam svasya yathOC/te
eva ksetre niyojyate, tada vedantena saha tasya kascana virodho na drSyate.
virodhah tu tada eva jayate, yada vijhanasya vyavaharikasiddhih bhrantya
paramarthikapidrnataripena grhyate. vijianam drsyajagatah vyavaharam katham
pravartate iti vyacaste, vedantah tu tadeva drsyam kim iti, tatha tasya jhata kah
iti mualatattvataya vicarayati. anubhavadharitam vijianam vastukaranasya
simaparyantam eva gacchati, yatra visayah pramanavisaya bhavanti; vedantah
tu tasminn eva simasthane arabhya anubhavasyaiva adharebhyah tattvam
nirpayati. vayam adhunikavijidnam visvasimah, yato vayam anubhavapramane
viSvasimah; anubhavapramane ca Sraddha na paramarthikataya tarkikasiddheh

karanat jayate, api tu tasya visistaya, punaravrttaya,
svadosasamsodhanasamarthaya ca karyaksamatvat. atah anubhavapramanasya
vyavaharikasiddhih svikarya, kintu tasya

paramarthikasarvasamarthatvabhimanah vedantadrstya nirasyate.

When science is confined to its proper domain, there is no conflict with
Vedanta. Conflict arises only when scientific success is mistaken for metaphysical
completeness. Science explains how phenomena behave; Vedanta inquires into
what phenomena are and who the knower of phenomena is. Empirical science
reaches its limit where objectification ends. Vedanta begins precisely at that
limit. We believe in modern science because we believe in “empirical evidence”.
Why do we believe in “empirical evidence”? What makes us believe in that? We
believe in empirical evidence not because it is “logically provable” in an ultimate
sense, but because it works in a very specific, repeatable, and self-correcting
way. We now proceed to a critical examination of the limits of empiricism
breaking the empirical evidence-based belief system by dismissal of its
absoluteness.
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USAH ¢ - HJHIST SE

Refutation 1 - Empirical Logic

o FodeTdT Be: Rcatca-TaeTar |
3TEdcd Alegayd = o o ¥ avyfa | ]¢.¢] |

d%: = logic, reasoning, ®eddT = by imagination, by conceptual construction,
f@ce: = established, made operative, fagtaEca-I4star = without dependence on
an, established (existing) object, 31ffdca = with respect to existence, dfegaeraAm
= in the state of mere doubt, sT = not, @FH = truth, 4: = it (that logic), favufa
= negates, determines, rules out.

tarkah kalpanaya siddhah siddha-vastv-anapeksaya |
astitve sandigdha-matre na satyam sa nisedhati ||1.1]]|

Logic functions through conceptual construction without guaranteeing
the existence of its subject; when existence itself is uncertain, logic
cannot determine truth.

This is crucial. Logic alone cannot justify empirical evidence. To trust
empirical evidence, we already assume things that cannot themselves be
empirically proven, such as: The external world exists, our senses are generally
reliable, the future will resemble the past (uniformity of nature), repeated
observations reveal something real, not illusion. Logic cannot non-circularly
justify its own ultimate validity without using meta-logical frameworks.

It may sound completely logical when I say: “Every Unicorn has a horn,
this animal is a Unicorn therefore it has a horn”. But no matter how logical it
may sound, it is not true simply because Unicorns don’t exist! We therefore see
a proof that logic alone cannot find the truth. David Hume famously showed that
induction (reasoning from past observations to future truths) cannot be logically
justified without circularity. So belief in empirical evidence is not logically forced.
Then why do we believe in it? Because of pragmatic success. We believe in
empirical evidence because it consistently produces reliable predictions: Planes
fly. Medicines cure. GPS (Global Positioning System) works. Electricity behaves
as predicted.

If a method repeatedly allows successful interaction with reality, we treat
it as trustworthy. This is pragmatic justification, not absolute proof. d&fsufass:
Yo ATRAT: Aol HATET T GAUH | GFET oed AR I[erar Hgroier Je7 I1: F q=2T:
Il tarko ‘pratisthah Srutayo vibhinnah naiko munir yasya vacah pramanam |
dharmasya tattvam nihitam guhayam mahajano yena gatah sa panthah ||
[Mahabharata (Vana Parva 313.117)]. Logic alone has no final footing;
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scriptures are many and diverse. You cannot use logic to prove logic without
presupposing logic just like how you cannot use vision to prove vision (circularity
sets in here). “Logic cannot non-circularly justify its own ultimate validity...”

BIEEIIR %??lgr AFEAHAH | Pascatya-darsanesu Samya-sucanam. Indications of
Parallels in Western Philosophy.

Limits of Reason & Empiricism

David Hume

e An Enquiry Concerning Human Understanding
o Section IV: Sceptical Doubts Concerning the Operations of the
Understanding
o Section VII: Of the Idea of Necessary Connection
e Key Idea: Induction is habit, not rational certainty.

Immanuel Kant

e Critique of Pure Reason
o A51/B75: “Thoughts without content are empty...”
o A235/B294: Noumenon unknowable
o Transcendental Aesthetic (A19-A49)
e Key Idea: Mind structures experience; reality-in-itself unknowable.

Bertrand Russell

e The Problems of Philosophy
o Chapter 1-2: Appearance vs Reality
o Chapter 6: Induction
e Key Idea: Scientific knowledge is probable, not certain.

Even within Western epistemology, sustained inquiry has revealed that
perception, inference, and reasoning cannot establish absolute certainty, but
operate within conditioned structures. Such analyses successfully expose the
limitations of the instruments of knowledge, yet remain confined to examining
those very instruments. Vedanta proceeds further by demonstrating that
ultimate reality is not an object accessible to any pramana. Thus, where
Western inquiry questions the reliability of knowing, Vedanta resolves the
problem by revealing the ground of the knower itself.
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HUSAHA R - HeIHTSTT JHTUTH|
Refutation 2 - Empirical evidence.

YcI&T I Sleh FANN: G |
Ueh el UTITess] Sgd: HATT I: | |.¢] |

gcael = perceptual / empirical, TId = is seen / is observed, % = in the
world, 9a@¥: = by experiments / by practical applications, 9o = repeated /
recurring, T = one / single, Weld = result / outcome, 3URTTSe = reaching /
arriving at, §ga: = many (people / observers), TATdH = agreement / consensus,
Ig: = went to / attained.

pratyaksam drSyate loke prayogaih punaravrta |
ekam phalam upagacchan bahavah sammatim yayuh ||2.1]|

Empirical knowledge appears in the world through repeated
experiments. When many observers arrive at the same result,
consensus is formed.

Empirical evidence is trusted because it is observable, publicly accessible

,consensus and experimentally repeatable. Unlike private experiences or
authority-based claims that anyone can repeat the experiment, independent
observers converge on the same result and errors are detectable. This gives us
intersubjective agreement, which "may seem” stronger than individual belief. We
don’t say: “I saw it, therefore it's true” We say: “"Anyone following this method
will see the same thing”. But there is a grave serious problem with trusting
empirical evidence. Empirical science does not claim absolute universality;
however, even within its accepted scope, its conclusions remain conditional and
therefore cannot establish paramarthika-satya.

Problems.

Problem 1: "Anyone” is already restricted.

sfeed: afgereT: snfasea difaas |
AT e A, Ted&l o  FaT | [R.2] |
sfegd: = by the senses, @RS = with modifications / subject to alteration

(with defects, variability), Snfd#ca = by difference of species / by
class-distinction, @fAd# = limited / constrained, AMdST=i®hd = public / common,
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sfd = thus / so called, Tdd = this, Ucd&T = perception / empirical cognition, s =
not, d = but, AT = in all respects / absolutely

indriyaih savikarebhyah jati-bhedena simitam |
sarvajanikam ity etat pratyaksam na tu sarvatha ||2.2]|

Perception depends on fallible senses and is Ilimited by
species-differences. Therefore, empirical “publicness” is not universal in
every sense.

Must have functioning senses, must belong to a specific biological class (human)
and must share similar perceptual apparatus. So empirical “publicness” is not
universal, but species-relative. This limitation is explicitly acknowledged in
Indian epistemology. Even within its own admitted limits, empiricism cannot by
its own methods transcend conditionality into absolute knowledge.

Problem 2: Vedic recognition: Senses are limited & unequal.

sfeaaior o Jeantet of Tfte: HaahRae |

NFFFATARGFT HecdaafATedd | [R.3] |
sfegd: = by the senses, dAG®RFT: = with modifications / subject to alteration
(with defects, variability), Sfasicd = by difference of species / by

class-distinction, @fATH = limited / constrained, AEdIfa®# = public / common,
afd = thus / so called, Tdd = this, 9cg&T = perception / empirical cognition, s =
not, d = but, HIAT = in all respects / absolutely.

indriyani na tulyani na drstih sarva-dehinam |
loka-sammatir ity uktam bhrantya evopanibadhyate ||2.3]|

The senses are not equal, nor is perception the same in all beings; what
is called “public consensus” is often nothing more than a shared
construction resting on error.

Even reproducibility depends on shared apparatus — hence conditional. Rgveda
~ Limitation of perception. 3 cd: 92wl &e<l aTd#H 3 cd: YUdedl o YUNcAH | uta
tvah pasyann na dadarsa vacam uta tvah S$mvann na Smoty enam. [Rgveda
10.71.4]. Some see, yet do not truly see; Some hear, yet do not truly hear. The
key point is even among humans, sensory access differs. So “public observation”
does not guarantee identical cognition. Katha Upanisad - senses cannot grasp
truth. 37TeCATIIATIACTT JURY fAcgae=eraea Iq | asabdam asparéam aripam
avyayam tatharasam nityam agandhavac ca yat. [Katha Upanisad 1.3.15]. That
Reality is soundless, touchless, formless, changeless, tasteless, and odorless.

Empirical science cannot access that which is beyond sensory categories.
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Problem 3: Pratyaksa (empiricism) is conditional.

STegATITATINIG AT S dieadagyH |
AR T de A Yegel o J AT | [.8] |

A (jianam) = knowledge, cognition, STIA (jayate) = arises, is produced,
dd-feeeyd (tad-nibaddham) = dependent on that, conditioned by that, saf@arik
(vyabhicari) = deviating, fallible, liable to error, I (ca) = and, dd (tat) = that,
ATA (jieyam) = is to be understood/known, 9caTH (pratyaksam) = perception,
empirical knowledge, & (na) = not, J (tu) = however, indeed, fAf¥ad# (niscitam)
= certain, final, absolute.

indriyartha-samayogat jianam jayate tannibaddham |
vyabhicari ca tad jAieyam pratyaksam na tu niscitam ||2.4]|

Knowledge arises from the contact between the senses and their
objects, and is therefore conditioned by that contact. Such knowledge is
liable to error; thus perception (empirical cognition) is not certain or
absolute.

Nyaya accepts pratyaksa (perception) as a pramana, but hardly as absolute.
shegmdafeaatictest AW MAUGed AW ugwmTcAs UcdsTH|
indriyartha-sannikarsotpannam jAanam avyapadesyam avyabhicari
vyavasayatmakam pratyaksam [Nyaya Sutra 1.1.4]. Perception arises from
sense-object contact and must be non-erroneous and determinate. This already
admits dependence on sense organs, possibility of error and species-bound
perception.

Problem 4: Direct scriptural rejection of majority consensus as
truth.

CTATHIT TGO SeAT: Flfed TSI |
o deT g& deTd Told A o a1edd | [R.9] |

¢aF=T = by a divine / exalted name, HgHIOI = thousands (of times / by

thousands), Siel: = people, Fdf=d = do, apply, assign, I&F™ = even if, & = not,
d<T = by that (means / reason), = the object, the thing-in- |tself aaaqrq' its
own nature, intrinsic state, cgeid = would abandon, give up, I = truth, reality,

= not, ST&IA = is sublated, negated, overridden.

devanamna sahasrani janah kurvanti yady api |
na tena vastu tadbhavam tyajet satyam na badhyate ||2.5]|

Even if thousands of people assign a false name to a thing, the object
does not abandon its real nature; truth is not overturned by numbers.
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In a hypothetical talk, 10:1 people calling the Sun as “Moon” everyday for years
doesn’t make it Moon. It is still the Sun. We cannot discount the 1. “*10:1 people
calling the Sun *‘Moon’ does not make it Moon”. This is explicitly stated in Sastra.
Aq EREQECl 9HANT | naiva bahu-jana-$raddha pramanam. [Mahabharata,
Bhisma Parva]. Truth is not established by the belief of many. It sounds more
like a group thinking where cohesive groups where the desire for harmony or
conformity overrides critical evaluation. It could be due to a tendency to
attribute greater accuracy or truth to the opinion of an authority figure. This is
what we call "Authority Bias”. Or it could be a "Bandwagon Effect” where
people adopt a belief because many others appear to hold it. Sometimes one’s
belief is adjusted to align with the group, even when one privately disagrees.
This is called “Conformity Bias”. Or it can be an “Echo Chamber” like
environment where beliefs are amplified and reinforced without epistemic
validating challenge. So, whatever it is, it indeed directly demolishes “consensus
= truth”. Acknowledgement of plurality is not absolutism. aArFar faeTd #ral ATHTar
ﬁach?r dd: | na sato vidyate bhavo nabhavo vidyate satah. [Bhagavad Gita 2.16].
The unreal never becomes real; The real never ceases to be. Majority perception
cannot convert sat into asat or vice versa.

Problem 5: Truth exists independent of observers.

7 93 @ fafe 1y gieed: Faafeerd: |
Jege Seal FAW ATHAT Aol dhaore] | |R.E] |

I: = who, 92Id = perceives / sees, A: = he, [af¥7 = a particular mode / rule /
order, Iifd = attains / follows / reaches, 3fegd: = by the sense organs, THAREYT:
= properly aligned / functioning in the same condition, g?q?ﬁd: = identical
perception / same way of seeing, =T = not, dwH = of all (beings / persons),
AHATH = universal / common to all, a7 = therefore / by that reason, shae# =
merely / only.

yah pasyet sa vidhim yati indriyaih samavasthitaih |
tulya-drstir na sarvesam samanyam tena kevalam ||2.6]]|

Only one who follows the method with properly functioning senses can
see; yet equal vision does not belong to all. Thus so-called “public
observation” is merely conditional commonality.

deled dd dedidetded saeidead# | FeAfd WATCATT #erarfaAfd ereedd || vadanti tat
tattva-vidas tattvam yaj jAianam advayam brahmeti paramatmeti bhagavan iti
Sabdyate. [SrTmad Bhagavata Purana 1.2.11]. Knowers of Truth describe the One
Reality as Brahman, Paramatma, or Bhagavan. Truth is not observer-dependent,
but ontologically one.
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Problem 6: Animals perceive differently.

QAT ST Tcd WIAT ATGEThH |

HTTATAT guTelieh: HEAAT WRATIA: | [.6] |

@™AET = of the dog, TsH = one / a particular / its own, S9Td = world, HcIH =
real, true, @WIMATH = of birds (or flying beings), dlc¥9sH = having the form of
sound / sound-structured, #ATHAAR = of humans, douTale: = the world of colors /
color-structured world, & = of whom? / for whom? Tdd = this, WAT: = in
the ultimate sense / absolutely.

Svanasyaikam jagat satyam khaganam nada-ripakam |
manavanam varna-lokah kasyaitat paramarthatah ||2.7||

For the dog, one world is real; for birds, a world of sound and motion;
for humans, a world of color— but whose world is ultimate Reality?

Perceptual plurality shows mediation—not total unreality. Variation in perception
does not negate empirical utility, but it demonstrates that empirical knowledge is
mediated and therefore cannot claim direct access to reality as it is
(yathartha-svaripa). Sastra already knew this. FHUT Eai30T Seddeadad |
karmana daiva-netrena jantur dehopapattaye. [S'r/'mad Bhagavata Purana
3.31.1]. By karma and divine supervision, beings obtain different bodies.
Different bodies — different senses — different worlds perceived. Thus , whether
Dog’s black-white kind of world is pratyaksa-satya (empirical) for the dog, Bat's
sonic pattern world is pratyaksa-satya for the bat, Human color-world is
pratyaksa-satya for humans, neither is paramartha-satya.

Problem 7: “Vasudhaiva Kutumbakam” — true universality.

AN e ffeE I JAOT TR |

e, fa=iTel FegsamoT AT a8 7 oI5edd | [R.¢| |

HAQY (manusa) - human, sfegd (indriya) - sense-organs, TeyH (siddham) -
established, obtained, I¥d (yat) - which, 9AMTH (pramdnam) - means of
knowledge, valid cognition, OREIAT (parikirtyate) - is declared, is described, dd
(tat) - that, f[da=Ie (vijidnam) - knowledge, cognition, HASIOTMH (manusyanam)
- of humans, §AT (sim&) - limit, boundary, d&J (tasya) - of that, s (na) - not,
aseqd (langhyate) - is crossed, transgressed.

manusendriya-siddham yat pramanam parikirtyate |
tad vijhanam manusyanam sima tasya na langhyate || 2.8 ||

That knowledge which is established only through human senses
remains confined to humans; it cannot cross that boundary.
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knowledge derived solely from human sense-organs is inherently bounded by the
structure and capacity of those senses; it cannot claim universality, but only
anthropocentric validity. What appears real, meaningful, or true to humans may
differ radically for other beings whose sensory apparatus and modes of cognition
are fundamentally different. Therefore, any worldview grounded exclusively
in human empiricism cannot authentically support universalism—it
merely extends human-centered assumptions outward. Vedanta, by
contrast, locates universality not in shared perception but in the underlying unity
of consciousness (Atman) present in all beings. Only that knowledge which is not
conditioned by particular sense-organs, but reveals the common substratum of
all experience, can justify the vision of Vasudhaiva Kutumbakam. Thus, true
universality arises not from expanding human knowledge, but from
transcending its limits.

Problem 8: Other beings excluded from empiricism.

of TaT: & URral I of Ser: of RY: |
AIfaToN ATAATNET e faatel T FAA | [.R] |

d (na) - not, @Im: (khagah) - birds, 9la: (pasavah) - animals, I3 (yatra) -
where, @®IeT: (kitah) - insects, GREYT: (sarisypah) - reptiles, crawling beings,
aiferor: (saksinah) — witnesses, AT-ARIET (jAdna-margasya) - of the path of
knowledge, dd (tat) - that, faa=# (vijidnam) - knowledge, ®¥# (katham) -
how, @H#H (samam) - equal, common.

na khagah na pasavo yatra na kitah na sarisrpah |
saksino jAiana-margasya tad vijianam katham samam || 2.9 ||

Where birds, animals, insects, and reptiles are not participants or
withesses of the knowing process—how can such science be called
universal? Even if restricted to qualified observers, empirical knowledge
remains conditional upon the structure of those observers and therefore
cannot claim ontological finality.

Problem 9: Vedic vision embraces all life.

TREAICTASITEAT HIATET < ke |
TAhdcadeldel T dg: AradifAs: | [.¢0] |

9?[ (pasu) - animals, FIc (kita) - insects, 9dsT (patanga) - birds/insects that fly,
ATGET  (manavasya) - of the human, @ (ca) - and, ddar (cetand) -
consciousness, I (yatra) - where, Ush-dcad (eka-tattva) - one principle, Heldalr
(samlagnd) - united, connected, &: (sah) - that, dg: (vedah) - Veda / true,
knowledge, Ara#it®®: (sarvabhaumikah) - universal
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pasu-kita-patanganam manavasya ca cetana |
yatraika-tattva-samlagna sa vedah sarvabhaumikah || 2.10 ||

That vision which connects the consciousness of humans, animals, insects, and
birds to one underlying reality—that alone is the Veda, truly universal.

Problem 10: Equality beyond species.

o STfcet aqsar Afegamor Qe |
AR 9 & Sfar: FAT: T |[R.9¢] |

a (na) - not, Sfa: (jatih) - birth, caste, species, at_[:—ﬁfl’ct: (vapur-bhedah) -
difference of body/form, sfegamom# (indriyanam) - of the senses, faQwar
(visesatd) - distinction, specialness, AA-ARIROTH (jAdna-adhikarinam) - of
those qualified for knowledge, a< (vede) - in the Veda, ¥d (sarve) - all, Sfar:
(ivah) - living beings, |#T: (samah) - equal, ¥dT: (smrtah) - are regarded.

na jatir na vapur-bhedo nendriyanam visesata |
jAanadhikarinam vede sarve jivah samah smrtah || 2.11 ||

In the Vedic vision, neither species, body, nor sensory difference determines
eligibility—all living beings are regarded as equal knowers of existence.

Problem 11: True democracy of knowledge.

Tk TeadATYR: dolddTaeIT# |
e, fa=Te Fgrese eshdifcasha=ad | [R.¢2] |

7 (yatra) — where, TH (ekam) - one, dwdH (tattvam) - principle, reality, 3T¥R:
(adharah) - foundation, support, Ta-stta-fAarf@=re (sarva-jiva-nivasinam) - of all
living beings dwelling (therein), dd (tat) - that, faa=# (vijidnam) - knowledge,
HAgIeSeH (maha-drstam) - great vision, dl-difcas# (loka-tattvikam) - grounded
in the reality of the world, 3Tad (ucyate) - is called

yatraikam tattvam adharah sarva-jiva-nivasinam |
tad vijhanam maha-drstam loka-tattvikam ucyate || 2.12 ||

That knowledge which rests on one Reality dwelling in all life—such knowledge
alone deserves to be called truly democratic and universal.

3 SR AT NTAT TgATHH | IGRARATAT J ag&T Fgeaihe | ayam bandhur ayam
neti ganana laghu-cetasam udara-caritanam tu vasudhaiva kutumbakam.
[Mahopanisad 6.71]. “This is mine, that is not” is small-minded thinking. For the
wise, the whole world is one family. Vedanta speaks from a standpoint beyond
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species, senses, and bodies. Empirical truth is collective perception, not absolute
reality. In better words, empirical knowledge yields vyavaharika-satya, not
paramarthika-satya. Consensus refines error, but cannot transcend limitation.
Truth is not what most can see, but what is, even if only one sees it. ATIATAT
Jadaled oIFT o AT o g a1 | ndyam &tma pravacanena labhyo na medhaya
na bahuna Srutena. [Katha Upanisad 1.2.23]. Truth is not determined by the
number of observers, but by that which remains invariant across all
conditions—even when unobserved. The Self is not attained by argument,
intellect, or repeated hearing. Empirical science perfects agreement; Vedanta
reveals existence. Truth is not determined by number; even a single valid
cognition (prama) can outweigh widespread error. Unlike modern science, Vedant
doesn't refine error. It removes it by discounting perception perceived by biased
senses. And focuses on self, the observer without which everything is nothing.

3 A A Ve, fheq av faveaRe=desa Wéer| atra na vijianasya nisedhah,
kintu tasya visayaparicchedasya nirdesah. Here, the intention is not to
negate science, but to delineate its domain.

Empirical evidence is conditioned by the senses that produce it; since those
senses vary, so does the “world” perceived. Therefore, empiricism reveals not
reality as it is, but reality as filtered—making it valid for transaction, not for
truth.

qrATcG ?ﬁg AFEAHAH | Pascatya-darsanesu Samya-siucanam. Indications of
Parallels in Western Philosophy.

Scientific Method, Falsifiability & Limits

Karl Popper

e The Logic of Scientific Discovery
o 8§1-6: Problem of induction
o §19-22: Falsifiability criterion
e Key Idea: Science never proves—only falsifies.

Thomas Kuhn

e The Structure of Scientific Revolutions
o Chapter II: The Route to Normal Science
o Chapter X: Revolutions as Changes of World View
e Key Idea: Science operates within paradigms, not objective neutrality.

Paul Feyerabend

e Against Method

|| gATOTAAIfAYE | Pramanatitopanisad || 27



o Chapter 1: “Anything goes”
e Key Idea: No universal scientific method.

Western thought has acknowledged that perception is conditioned by biological
constitution, standpoint, and cognition, thereby weakening claims of universal
objectivity. This recognition often leads to relativism, where no single
perspective can claim final authority. Vedanta accepts the variability of
perception but does not rest in relativism; it reveals the underlying
consciousness in which all perceptions arise. Thus, where Western analysis
destabilizes objectivity, Vedanta establishes unity at a deeper ontological level.
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GusAH 3 - Hdd UR: |

Refutation 3 - Ongoing Correction

STEIATI TG I AleT HIIVeE [ATH |
aaaﬁwemmv‘rfﬁr—aﬂaqaéﬁusm

aIEg — external, 3¥q — object, thing, ﬁl‘d‘c\'ﬁr — bound to, dependent upon, Id —
which, 3l — knowledge, — dEFaEdeey Id A = “That knowledge which is
dependent on external objects”, ALY — human, gaﬁ — intellect, STH — born of,
produced from — HANEfASH, = “arising from the human intellect”, de — that,
gy — defects, errors, AT — doubt, uncertainty, 30T — filled with, pervaded
by — dg g E™TRIUT = “that is filled with error and doubt”, e — always, T@ —
indeed, certainly, ¥add — continues, operates, functions — fAcaaa vyaad

= “indeed continues endlessly”.

bahya-vastu-nibaddham yat jAianam manusa-buddhijam |
tad dosa-samsayakirnam nityam eva pravartate ||3.1]]

Empirical science must self-correct endlessly because its object is
external, mediated by limited human cognition, and therefore always
provisional.

A key reason for belief in empirical approach, wrong ideas eventually fail,

false models stop predicting correctly and new evidence replaces old theories.
E.g. Famous electron's behavior with double slit experiment changes on
observing it. Science does not claim infallibility (dependability / reliability) — it
claims corrigibility (corrigible = capable of being corrected, rectified, or
reformed). Corrigibility is indeed a strength within the empirical domain;

however, it also indicates that such knowledge never reaches finality. Vedanta
addresses a different epistemic goal—not improved approximation, but

the cessation of error altogether. That makes it epistemically (epistemic =
relating to knowledge or to the degree of its validation) stronger than systems
that must be right by definition. Acknowledgement of correction is not
absolutism.

And, however, an assumption that “Spiritual systems are static, dogmatic,
and immune to correction” is historically and textually false for Hindu Vedic
knowledge systems. Vedic tradition is explicitly self-correcting — with evidence.
Sruti — Yukti — Anubhava (Verification loop). Vedanta does not support blind
acceptance. The Self must be heard ($ravana), reasoned upon (manana) and
directly realized (nididhyasana). Unlike empirical knowledge, which once
established becomes transferable and collectively verifiable, liberating knowledge
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(a&tma-jAana) is necessarily non-transferable. The realization of truth cannot
be inherited, borrowed, or collectively certified; it must be directly recognized by
each individual. This is not a limitation but a fundamental strength of the
Vedantic method. For while scientific knowledge permits second-hand
validation—students may reproduce results or repeat equations without original
discovery—Vedanta admits no such proxy. Every seeker must independently
“derive” the truth within the field of their own consciousness.

This ensures that realization is not merely conceptual agreement but
existential certainty (aparoksa-anubhava). Just as each individual must
pass through security verification regardless of group association, so too must
each seeker undergo direct self-recognition. Liberation cannot be granted by
association, authority, or consensus; it is validated only in immediate awareness.
What appears as non-transferability is therefore epistemic rigor—the guarantee
that truth is not believed, but known.

Hence, this is a verification pipeline, not dogma. If realization does not
occur, the teaching is considered incomplete or misunderstood. Scientific
knowledge can be transmitted; liberating knowledge must be realized.
What is reproducible in others without transformation remains
conceptual, but Vedanta demands direct verification in each individual.
This is not a weakness—it is the highest form of epistemic rigor.

There has been an open debate culture for thousands of years.
Nyaya-Mimarmsa-Vedanta $astrartha tradition. Indian knowledge evolved
through formal debates, refutations (khandana), revisions and refinements.
Examples: Advaita vs Sankhya, Advaita vs Buddhism, ViSistadvaita correcting
Advaita metaphysics and Dvaita rejecting Advaita ontology. This is paradigm
evolution, not stagnation. And then again, “Once the objective is achieved, there
is nothing more to explore” — Sastra explicitly states this. This is where Vedanta
decisively differs from science. For science the knowledge is instrumental,
goals are endless, and there is no final completion. For Vedanta,
knowledge is liberative, has a defined terminal point and after
realization, inquiry ceases by necessity, not by dogma.

There is a clear Upanisadic declaration of completion. d&H & Tac\gllogqaa-a-nq
TFgeh  UAledadd  QHSHT | tasmai  sa  vidvan upasanndya samyak
prasanta-cittaya sama-damaya. [Mundaka Upanisad 1.2.13]. Knowledge is given
only to one who is prepared — not endlessly accumulated. T31&T dierTe] SHalTadTe
STEATT TAdeHNT AFcASd: $d: | pariksya lokan karma-citan brahmano nirvedam
ayat. [Mundaka Upanisad 1.2.12]. After examining all worlds gained by action
and knowledge, the wise one becomes dispassionate — nothing more remains to
be achieved. This is closure of inquiry, not stagnation. sgafad seda #afd |
brahmavid brahmaiva bhavati. [Mundaka Upanisad 3.2.9]. The knower of
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Brahman becomes Brahman. There is no subject left to investigate, no object left
unknown once this singularity is achieved.

1Y el HisFar T AeseaEaAdTT ' |
o FAUTAATET facamar: fagfaszad | |3.2] |

ST — in true knowledge, upon awakening, s1eafd — is destroyed, ceases, #i&dr
— the experiencer, enjoyer (individual subject), ¥ — and— 9 72gfd MeFaT T =
“Upon true knowledge, the experiencer itself ceases”, ig: — difference, duality,
3™ — even, also, 3Fa#H 34fd — goes to setting, disappears, f& — indeed, surely
— FerserEaqifa 7 = “Even duality itself disappears indeed”, & — not, eltrTe —
correction, revision, refinement, 3/ — here in this knowledge, 31/®d — exists — o
HAMYTAATET = “Here, there is no need for correction”, fdgarAT: — of knowledge
(true knowledge / vidya), f@gf&: — perfection, completion, finality, 3Tda — is
said to be, is declared, — fdgamm: f@gf@%=ad = “This is declared to be the
perfection of knowledge”.

bodhe nasyati bhokta ca bhedo ‘py astam upaiti hi |
na samsodhanam atrasti vidyayah siddhir ucyate ||3.2]|

When realization occurs, the knower itself dissolves. No further
“revision” is possible — not due to dogma, but because the error itself
has vanished.

Science cannot accept this because modern Science requires
subject-object duality, Vedanta dissolves it, Why Vedanta does not “self-correct”
endlessly — and why is that a strength? Modern science must self-correct
because its objects are external, its knowledge is approximate and its
truths are model-based. Science, in its engagement with empirical reality,
remains open to revision, Vedanta culminates in a form of knowledge where
correction is no longer meaningful. Vedanta does not endlessly revise because its
object is the knower itself, its truth is identity-based and error is removed, not
refined. A standard statement found in Advaita tradition (and reflected in
Sankara’s argument) is: o & Ycgar: f@e@m@m: | na hi pratyavayah vidyayah.
There is no regression once true knowledge arises and this is not dogma
— only logical necessity. Science corrects descriptions. Vedanta removes
misidentification here. They operate on different error-types. Once ignorance is
removed, no “better Brahman” can appear, no “updated Self” is possible and no
further correction is meaningful. Science is corrigible because it doesn’t reach
identity. Vedanta is final because it does reach the identity. Scientific
models are provisionally accepted when they reliably predict, yet remain open to
revision upon new evidence. Vedanta stops when the seeker disappears. The
claim: “Science is epistemically superior because it is self-correcting” does not
apply to Vedic spiritual science. The Vedic tradition subjected its insights to
millennia of debate, verification through lived realization, and rigorous
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epistemological analysis. Unlike empirical sciences that endlessly revise models
of an external world, Vedanta culminates in identity with the truth it seeks.
Where there is no remaining knower-known duality, further correction is neither
possible nor required. To reject spiritual science on the grounds that it does not
endlessly revise itself is to misunderstand the nature of final knowledge itself.

Empirical terms describe how appearances behave. Vedantic terms
inquire into what appears, to whom, and with what reality-status.

qrAT aeﬁgr AEAH | Pascatya-darsanesu Samya-stucanam. Indications of
Parallels in Western Philosophy.

Language, Conceptual Construction
Ludwig Wittgenstein

e Philosophical Investigations
o §§1-43: Meaning as use
o 8§109: Philosophy as clarification
e Key Idea: Language constructs conceptual world.

Willard Van Orman Quine

e "Two Dogmas of Empiricism”
o Sections 1-6
e Key Idea: No strict analytic-synthetic distinction; knowledge is web-like.

Western philosophical traditions have rigorously explored the inevitability of error
and the provisional character of empirical knowledge. Methods of correction
refine understanding but remain bound within the same framework that
produces error. Vedanta shifts the inquiry from correction to
causation—identifying ignorance itself as the root. By removing ignorance rather
than refining its expressions, it offers a resolution beyond the cycle of doubt and
revision.
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YUSH ¥ - TdhITcHS TR |
Refutation 4 - Evolutionary Ground.

Grounds

Ground 1: Experience has functional, not ultimate scope.
CEEREUTATT AT STd 3logatAde |
vgat RefaATeifa ded o o gerrerd | %.2] |

&g = body, EI&IUT = preservation, 374 = for the purpose of, JHH = knowledge,
SIaH = arisen, $f=ad-3MATH = dependent on the senses, ¥gdl = in action /
worldly engagement, Tef@H = success, effectiveness, 3eAIfd = attains, @@ = in
ultimate reality / truth, d= but, s = not, Y&1Id = illuminates, reveals.

deha-samraksanarthaya jhanam jatarm indriyasritam |
pravrttau siddhim apnoti tattve tu na prakasate ||4.1]|

Knowledge that arises dependent on the senses is produced for the
purpose of preserving the body. It succeeds in practical activity, but it
does not reveal ultimate reality.

Vedanta already accepts pragmatic survival-value of experience.

Evolutionary origin does not invalidate empirical knowledge; it explains its
orientation toward survival rather than ultimate reality. Vedanta is not
anti-experience. It fully accepts that:

e Bodies evolve
e Senses function for survival
e Experience-based learning preserves the organism

But Vedanta is precise about scope as well. Experience is valid for
life-maintenance (pravrtti), not for ultimate truth (tattva). This distinction exists
explicitly in $astra, not as a modern adjustment. Sastra explicitly grounds
sensory experience in survival, not truth. el Ised FIEIT: GehdwAAa=AT | Fhid
qfed drsr ers: 6 &Rsafd 1| sadrsam cestate svasyah prakrter jiianavan api
prakrtim yanti bhatani nigrahah kim karisyati. [Bhagavad Gita 3.33]. Even the
wise act according to their nature; all beings follow their prakrti. What
can restraint accomplish? Prakrti here includes biological conditioning.
Learning from experience is nature-driven, not truth-driven. This is essentially
pre-modern evolutionary psychology. Karma + survival = experiential learning
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(not metaphysics). Vedanta explains why experience-based learning exists
without absolutizing it. By karma and divine order, beings acquire bodies.

Different bodies — different senses
Different senses — different experiential feedback loops
Survival learning is body-relative

This aligns perfectly with “Creatures that learned from experience
survived”. But Vedanta adds: Survival # Truth. According to Sastra, trust in
experience is an evolutionary bias! Vedanta explicitly states that beings
mistake what preserves the body for what is real. 3fAcITHAY TIATAT: FIT ERT:
ufisd #FGAE: | avidyayam antare vartamanah svayam dhirah panditam
manyamanah. [Katha Upanisad 1.2.5]. Dwelling in ignorance, yet
considering themselves wise, beings wander deluded. “"Works for survival”
— “must be true” is avidya, not knowledge. Evolutionary success deepens this
confidence. It works, but that doesn’t make it metaphysically true. Sense-based
success strengthens attachment, not wisdom. Evolution favors repetition of
successful action, not insight. Vedanta diagnoses this clearly. €aradr ﬁw—w
WR'—?—TWGH'CIFT | dhyayato visayan pumsah sangas tesupajayate. [Bhagavad G/ta
2.62]. By dwelling on sense-objects, attachment arises. Repeated experiential
success — stronger sensory trust. Stronger trust — deeper entanglement in
samsara.

Evolutionary reinforcement # epistemic elevation. Evolutionary origin does
not invalidate empirical knowledge; it explains its orientation toward survival
rather than ultimate reality.

Animals also learn from experience — Vedanta uses this as evidence.
Adaptive success alone does not yield metaphysical inquiry; even highly adapted
beings remain within experiential cognition without accessing ultimate reality. In
other rhetorical words, if evolutionary learning were truth-indicative, animals
would be metaphysicians as they existed even before humans did. Sastra
explicitly distinguishes adaptive intelligence from liberative knowledge.
dEAGACSEH ATHARIH- I S | tasmat etad brahma nama-rdpam annam ca
jayate. [Mundaka Upanisad 1.1.9]. The world of names, forms, and survival
arises below Brahm, not at its level. Animals master vyavahara, not tattva. The
decisive Vedantic correction: two kinds of usefulness. Vedanta classifies
usefulness very carefully. & & fhaTaed 3raade#| 3fdeaiasTacard hammH|
faeda o sra=Atatcder| na hi kriya-jAianam ajiana-nivartakam | avidya-visayatvat
krivanam | vidyaiva tu ajnana-nivartika. Knowledge that aids action is not
the same as knowledge that removes ignorance. Instrumental / operational
knowledge (useful for rituals, duties, action) # Liberating knowledge, which
alone destroys avidya. But modern science conflates these and that's where it
gets confused. Explicit $astra rejection of “works = true”. This is crucial. Taafefa
fAfaar: | etdvad iti niscitah. [Bhagavad Gitd 16.11]. “They conclude: this alone
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is reality.” Sankara explains: Those who take empirical success as truth fall into
materialistic error. Evolution explains why empirical trust arose whereas Vedanta
explains why it binds.

Science, though often extending beyond immediate survival, remains
grounded in methods shaped by survival-oriented cognition. Vedanta begins
where survival no longer matters. Experience works — but liberation
requires transcendence. WI>d WIfel eTJUTd FEIF: TEAT, WS TRIATT AlecRIcHs |
paranci khani vyatmat svayambhis tasmat paran pasyati nantaratman. [Katha
Upanisad 2.1.1]. The Creator turned the senses outward; therefore beings see
outward, not the inner Self. Evolution favors outward perception. Liberation
requires reversal, not refinement. “Trust in experience is an evolutionary bias —
Sastra agrees”. Sastra explicitly distinguishes usefulness from truth.
This is the central mistake Vedanta corrects. & al 3R TAET HHAT T4 T afa
3TcHAT HTATY wa O s1afa | na va are sarvasya kamaya sarvam priyam bhavati
atmanas tu kamaya sarvam priyam bhavati. [Brhadaranyaka Upanisad 2.4.5].
Nothing is dear for its own sake; everything is dear for the sake of the
Self. Survival-driven learning explains why things feel reliable. It does not
explain what is ultimately real. Evolution optimizes what is useful to the body,
not what is true in itself. Experience-based success strengthens samsara, not
knowledge. Vedanta is blunt here. Why experience appears authoritative —
outward-turned senses. W Wi AJUTA FIYFY: AEATT RIS TRITA FAlecRIcH |
parafici khani vyatrnat svayambhis tasmat paran pasyati nantaratman. [Katha
Upanisad 2.1.1]. The Creator turned the senses outward; therefore, beings
perceive the external, not the inner Self. Evolution reinforces outward
perception. Therefore experience seems self-validating. This is designed for
survival, not for truth. Animals prove the evolutionary argument — and its limit.
If evolutionary learning were truth-indicative, animals would know Brahn. Sastra
uses animals as evidence of the limitation of experience. Tdgfafgear AfdA
fRSIdRAA Ggel hHGAN aldd | etad viditva matiman virajyate kaman dahan
karma-phalani canagha. [Srimad Bhagavata Purana 11.22.52]. Knowing this, the
intelligent one becomes detached from sense-pleasures and their results.
Animals learn expertly from experience. Yet remain bound. Therefore
experiential mastery =# truth-realization. Evolutionary conditioning is called
prakrti-vasa. Vedanta does not deny conditioning — it names it precisely. Even
the knowledgeable act according to their nature (prakrti). Prakrti = inherited
tendencies + bodily conditioning. Evolutionary bias toward experience is
expected, not exalted.
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Ground 2: Evolution explains survival, not truth.

ferr e TAY I ded IR |
HeIEE [T o J cediasiesh: | [¥.2] |

fd&r@e = by evolution / development, TFYH = effective, capable, Id = that
which, ddq = that, U9 = alone, 9=T: = again, 3T = repeatedly practicing,
W-gﬁﬁiz = belief of truth, $afd = arises, 31 = here (in this context), sT = not, d
= but, dra-3f@digs: = revealer of ultimate reality.

vikasena samartham yat tad eva punar acaran |
satya-buddhir bhavaty atra na tu tattva-vabodhakah ||4.2]|

That which proves effective through evolution alone is repeatedly
practiced, and from this arises a belief that it is true — yet it does not
reveal ultimate reality.

Why empirical trust works — but only within vyavahara. Vedanta fully
grants pragmatic validity. S&®RUedcd 8 Yiaeedd | karya-karana-kartrtve
hetuh prakrtir ucyate. [Bhagavad Gita 13.21]. Prakrti is the cause of action
and reaction. Empirical learning operates within prakrti. Therefore it “works” for
survival. But prakrti itself is not ultimate. Explicit $astric rejection of “successful
experience = reality”. 3ffdcamar g JAAAT | avidyayarm bahudha vartamana.
[Mundaka Upanisad 1.2.9] Those dwelling in ignorance consider themselves wise
(Repeated intentionally in the Upanisad — importance!). Confidence born of
success = truth. Evolution rewards confidence, not correctness. Why
transcendence is required. Living in ignorance, people think “we have achieved
our goal.” Evolution produces goal-satisfaction illusion. Vedanta exposes
it. Evolution explains why trusting experience increases survival. Vedanta
explains why trusting experience increases bondage. What preserves the body
strengthens samsara; what dissolves ignorance transcends evolution itself. Jer
qd yAeged FEAT AT gl A | 31y FAfsHdr sacad sed FAG || yada sarve
pramucyante kama ye’sya hrdi Sritah atha martyo’mrto bhavaty atra brahma
samasnute. [Katha Upanisad 2.3.14]. When all desire-born conditioning
falls away, the mortal becomes immortal — here itself. The evolutionary
success of empirical trust explains its dominance in human cognition but does
not grant it ontological authority. The Vedic tradition anticipated this distinction
by situating experience within prakrti and survival, while reserving truth for that
which transcends bodily conditioning altogether. To mistake adaptive usefulness
for metaphysical truth is precisely the ignorance Vedanta seeks to remove. Why
do humans trust experience from an evolutionary perspective? Because
creatures that learned from experience survived, creatures that ignored evidence
died, so humans evolved a cognitive bias toward empirical feedback. This doesn’t
make it metaphysically true — but it explains why trusting evidence works.
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vyavaharika-satya is still satya at its level. Such knowledge reveals transactional
reality (vyavaharika-satya), but not ultimate reality (paramarthika-satya).
Vedanta does not deny evolutionary usefulness, but re-grounds it correctly
without granting it metaphysical authority. Evolutionary explanations account for
why trust in experience is useful. They do not establish that such trust reveals
reality as it is. Evolution selects for survival, not for metaphysical truth. Vedanta
therefore rejects survival as an epistemic criterion and places liberation (moksa)
as the proper end of knowledge.

Ground 3: Experience strengthens samsara, not jhana.

3regeifaareaTaT Sl e dge |
HAR: 5T o9 o  faear faadid | [v.3]]

3T = experience, W-3IFIM = from repeated immersion, U =

9O N .
attachment, a9 = increases, ¢g-31 = situated in the body, THR: = bondage,
transmigration, IId = is nourished, f@ca#d = constantly, & = not, = but, faezr
= liberating knowledge, fda¥id = increases.

anubhuti-parabhyasat sango vardhate deha-ge |
samsarah pusyate nityam na tu vidya vivardhate ||4.3]]|

From repeated immersion in experience, bodily attachment grows.
Sarsara is continually nourished — but liberating knowledge does not
increase.

Because repeated engagement with sense-objects reinforces identification with
the body-mind complex, attachment (sanga) increases, which is the basis of
sarmsara.

Ground 4 : Vedanta begins where survival ends.

Irac] WUTY: AT dTac Fehidanerd |
TF ARNSTcI™T: ¥ deled: W AT: | |¥.¢] |

IJdd = as long as, W—ﬂg—T: = for sustaining life, JTH = knowledge, dldd = so
long, Yhfd-3MeRA = within the domain of nature, IF = where, ARI: = destruction,
3ifdegram: = of ignorance, &: = that, ddl=d: = Vedanta, W: = supreme, #Ad: = is
held to be.

yavat prana-dhrteh jAianam tavat prakrti-gocaram |
yatra naso’vidyayah sa vedantah paro matah ||4.4||
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So long as knowledge serves the maintenance of life, it remains within
prakrti. That which destroys ignorance — that alone is held to be
supreme Vedanta.

Science operates within the domain of life and interaction; Vedanta begins
where the inquiry shifts from survival to the nature of the self. Evolution selects
for survival-efficient cognition, not truth-realizing cognition. Therefore, empirical
success establishes functional reliability within vyavahara, but not access to
paramarthika-satya. Vedanta addresses precisely this gap by targeting the root
error—misidentification of the self. What evolves is not truth, but fitness;
what liberates is not fithess, but knowledge of the Self. Empirical
knowledge is valid within vyavahara, not paramartha. Evolutionary origin does
not invalidate empirical knowledge; it explains its orientation toward survival
rather than ultimate reality.

w&alcaa%ﬁg HFEAHAH | Pascatya-darsanesu Samya-sucanam. Indications of
Parallels in Western Philosophy.

Consciousness & Phenomenology

Edmund Husserl

e Ideas Pertaining to a Pure Phenomenology. §§27-32: Epoché and
reduction
e Key Idea: Consciousness is foundational.

Maurice Merleau-Ponty

e Phenomenology of Perception
o Introduction Part I, Chapter 1
e Key Idea: Perception is embodied, not objective.

Thomas Nagel

e “What Is It Like to Be a Bat?” Entire essay.
e Key Idea: Subjective experience irreducible.

Modern Western thought often explains knowledge through evolutionary
utility, showing how cognition serves survival rather than truth. This insight
accounts for the effectiveness of empirical knowledge while simultaneously
limiting its scope. Vedanta acknowledges this domain but distinguishes survival
from reality. That which preserves life need not disclose being. Thus, where
Western thought explains why knowledge works, Vedanta clarifies why it cannot
reveal the ultimate. To reduce reality to utility and sensory experience is not
progress—it is a subtle fall into refined ignorance.
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GUSAH 4 - HUT-He Mol YRUNT|

Refutation 5 - Faith-like Assumptions.

Here is the honest philosophical position. We believe in empirical

evidence because we assume that the reality is ordered, patterns do exist and
our minds can access those patterns. These assumptions are axioms, not
conclusions. Science begins after these are accepted. Empirical evidence rests on
faith-like assumptions — therefore it cannot be the final authority. Clear and
Non-Negotiable Core Vedantic Claim is that Empirical evidence (pratyaksa) is not
self-establishing. It depends on axioms it cannot justify, and therefore cannot
claim epistemic supremacy. Vedanta does not merely say this philosophically —
it demonstrates it structurally. So let’s examine those assumptions one by one.

Assumptions

Assumption 1: “Reality is ordered” — NOT provable empirically

JegeT o Fadl et e g §aT |
®d qd GATA faairsl gada |[s.2] |

YcasT = empirical perception, @ = not, ¥&d: = by itself, gy = established /
proven, m-ﬂﬁ = rooted in trust / assumption, & = indeed, T3AT = entirely / in
all respects, d = cosmic order / lawful structure, t[c‘f = prior / antecedent,
AT = having taken refuge in / presupposing, fd@eT = science / analytical
knowledge, Yadd = proceeds / functions.

Pratyaksam na svato siddham sraddha-mdilam hi sarvatha |
Rtam pdrvam samasritya vijianam pravartate ||5.1]|

Empirical perception is not self-established; it rests entirely upon
faith-like assumptions. Science proceeds only by first presupposing rta
(cosmic order), which is prior to observation.

Why does empiricism fail here? Science assumes laws are stable before
observation. No experiment can prove that order itself is universal or necessary.
And we have a Vedantic refutation there. Order (rta / niyati) is not derived from
observation, but imposed as a condition for observation. Rg Veda — Order is
prior to cognition. Fd T Gcd alcHTd TUAISEISAT | rtam ca satyam cabhiddhat
tapaso’dhyajayata. [Rgveda 10.190.1]. Satya arose before manifest
creation. Order is ontologically prior, not empirically inferred. Order is not
perceptual. & d §Af #fd o TeadReh | na tatra sdryo bhati na candra-tarakam.
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[Katha Upanisad 2.2.15]. There the sun does not shine, nor moon nor stars. The
ultimate order is beyond sensory validation.

Assumption 2: “Patterns exist” — Pattern # Truth

Yo%l TG T T ATl Jadld |
ARTAT A O Acgay o esfd | [9.:] |

JoedcdT = by repetition, & = firm, stable, #fd = appears, seems, Id = that
S . ~

which, 37357 = ignorance, Yddd = operates, functions, #™TAT = only in Maya /
mere appearance, f&4d = situated, resting, od = that (knowledge), J = but /

indeed, IcISIYT = realization of Truth, & = not, I=&fd = reaches.

punaruktya drdham bhati yad ajianam pravartate |
maya-matre sthitam tat tu satya-bodham na gacchati ||5.2]]|

That knowledge which appears firm due to repetition alone is merely
ignorance in operation. Being situated only within Maya, it never
reaches the realization of Truth.

Why empiricism is valid within vyavahara but not sufficient for
paramartha! Repeated observation only gives habit, not necessity As Gaudapada
(1.16) notes, the jiva sleeps in beginningless Maya, mistaking repetition for
reality — a recognition of the epistemic limitation later formalized by Hume as
the problem of induction). Vedant demolishes it. Patterns belong to the domain
of Maya — empirically valid, but not ultimately real. #ARIT  Yhfd Aea=aR@=
AQYAH | mayam tu prakrtim vidyan mayinam tu mahesvaram. [Svetadvatara
Upanisad - 4.10]. Nature is Maya — patterned, but not ultimately real. Patterns
are appearance, not foundation. Repetition establishes expectation, not
necessity. JAMCATIAT geal JeT Slid: 9gedd | anadi-mayaya supto yada jivah
prabudhyate. [Gaudapada Karika - 1.16]. The jiva sleeps in beginningless
Maya, mistaking repetition for reality. Empirical regularity is cognitive sleep,
not certainty.12

Assumption 3: “The mind can access reality” — Unexamined
Faith

sfead HTA! G JHIUT SCHATTATH |
YATOTEAT of [Aefafd caagreddiseus: |]4.3] |

sfegd = the senses, #IH: = of the mind, &% = servant, subordinate, JHUT =
means of knowledge (pramana), #c¥aT = by trust, faith, 3mf3dH = dependent
upon, resting on, AT = of the means of knowledge, & = not, f&gfa: =
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established, proven, f&@ = indeed, TgagR: = empirical dealing, transactional
knowledge, dd: = therefore, 37e9eh: = limited, small, restricted.

indriyam manaso dasam pramanam sraddhayasritam |
pramananam na siddhir hi vyavaharas tato’lpakah ||5.3]]|

The senses are servants of the mind, and the means of knowledge rest
upon trust. Since the means of proof themselves are not proven,
empirical knowledge remains limited to transactional reality.

Why empiricism collapses. Empiricism trusts:

e senses
e mind
e inference

But doesn’t prove their reliability. Vedantic exposure: The mind is instrumental,
not authoritative. IsT AT AT ded §ed | [Kena Upanisad - 2.1.5]. That by which
the mind thinks — that alone is Brahman. The mind is known, not
knower-in-chief. Senses deceive sfegaTior W@ﬁ%ﬁmz W HAA: | indriyani
parany ahur indrivebhyah param manah. [Bhagavad Gita 2.16]. Senses are
superior to objects, but inferior to mind. A hierarchy is there, but it's not
infallible. These assumptions are axioms, not conclusions — Vedanta explicitly
analyzes these assumptions, while science typically operates with them without
metaphysical examination.

Here is the Vedantic honesty vs scientific silence. Vedanta
Ego - -

explicitly states that pramanas themselves are unprovable.

| YAMAAACH A egdeR: WA THA: | pramananam

Intellect asiddhatvat  vyavaharah simitah  smrtah. [Sankara

| Brahma-sutra Bhasya]. Because pramanas themselves are

unestablished, empirical knowledge is limited. There is no

Mind proof of the means of proof. This highlights a fundamental
| limitation in empiricist epistemology. Faith precedes
Senses knowledge #eETare] ATsaRJUTATT Wﬂﬂﬁﬁ q:| sraddhavan

yo ‘nuérnuyat punaty &tmanam eva sah. [Srimad Bhagavata
| Purana 12.12.59] Science pretends neutrality; Vedanta

Body names the dependence: $raddha. Science begins after

assumptions — therefore it is secondary knowledge.
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Vedantic classification

Level Knowledge

Paramartha | Brahma-vidya

Vyavahara Science

Pratibhasika Illusion

sgaeRl f§ geedet & WA | vyavaharo hi
srstyadau  na paramarthatah. Empirical
dealings operate only in transactional
reality. Science cannot cross its own
domain.

Vedantic Verdict (Undeniable)

Empirical evidence assumes order,
intelligibility and cognitive reliability —
without justification. Vedanta exposes these
assumptions, limits them and transcends
them. IR&T S FATIAR sTEATN AdeHA™TT
| pariksya lokan karma-citan brahmano

nirvedam ayat nasty akrtah krtah. [Mundaka Upanisad - 1.2.12]. After examining
all empirical worlds, the wise become dispassionate. This is a post-empirical
realization. ACHUE YA T TfS¢: T ARAT Sl | & YA W HF deled J
JRIfAdH | $raddha-mdlam pramanam syat drst/h syat mayaya krtah, na
pramanaih param satyam vedante tu prakasitam. All empirical proofs rest on
presuppositions they cannot internally justify. Perception is shaped by Maya.
Ultimate Truth transcends empirical proof and is revealed in Vedanta.

v Empirical evidence is conditional, derivative, and
presupposition-dependent” / sraddha-milam.

v Vedanta diagnoses and transcends this dependency
v Science is valid — but not sovereign

v Vedanta addresses the foundations science assumes

qrAT a%ﬁgr QEAH | Pascatya-darsanesu Samya-stucanam. Indications of

Parallels in Western Philosophy.

Anti-Realism, Idealism, Appearance vs Reality

George Berkeley

e A Treatise Concerning the Principles of Human Knowledge

o §8§1-33

e Key Idea: Esse est percipi (to be is to be perceived)

Arthur Schopenhauer

e The World as Will and Representation

o BooklI, §1-5

e Key Idea: World is representation (appearance).
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Western philosophical reflection has shown that scientific inquiry rests upon
foundational assumptions—order, uniformity, and intelligibility—that are neither
empirically proven nor logically self-grounded. These presuppositions are
accepted as necessary but remain epistemically unexamined. Vedanta brings
these assumptions into explicit awareness and situates them within avidya,
thereby opening the path to a form of knowledge that is not dependent upon
prior belief. Thus, where Western thought recognizes dependence, Vedanta
reveals its transcendence.
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Refutation 6 - Alternatives Preferences.

Empiricism wins only because modern thought already precludes (renders

as inadmissible) the pramanas that transcend it. Empiricism doesn’t win by
defeating Vedanta; it wins after the rules of the game are set in its
favor. And that decisive rule silently adopted is: “Valid knowledge must be
observable, testable, publicly verifiable.” We don’t believe in empirical
evidence because it is certain. We believe in it because every alternate
method (after restricting the definition of valid knowledge in a way that
excludes Vedanta) performs worse (comparison then arises).

Empiricism does not win because it is superior. Empiricism wins by
comparison, not perfection and that comparison itself is already confined to
vyavahara. Vedanta exposes this as a *category error.

*By definition: A category error is a basic mistake in thinking where something is
placed in the wrong type or category, so the question or claim itself becomes invalid
— not false, but misframed. Classic Philosophy Example (Gilbert Ryle) where a visitor is
shown Libraries, Laboratories, Dormitories. Then the visitor asks: "But where is the
university itself?”. The mistake is assuming "“university” is another building, instead of
the system formed by all of them. That is a category error. Another example is asking:
“"What color is the number 7?” — Numbers do not have colors. The question is
meaningless. Or asking: "How much does silence weigh?” — Silence has no weight.

Treating all pramanas as competing on a single epistemic scale, despite their
domain-specific operation (visaya-bheda), is itself a category error.
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Methods of Comparisons (after restricting the definition of
valid knowledge)

Modern science implicitly assumes all

Method of comparison pramanas must compete on the same
epistemic level, which Vedanta explicitly

Authority (apta-vakya) denies. The comparison table assumes: “All
methods must compete on the same

Revelation (sruti) epistemic task.” Vedanta explicitly denies
this. Different pramanas are valid for

Pure reason (anumana) different domains of truth. Pramana is
domain-specific, not universal. ad g

Intuition (antar-pratyaya / pratyabhijia) | HHeddTq |,[Brahma—SUtra 1.1.4 (Sankara
Bhasya)]. Sankara explains: Each pramana

Empiricism (pratyaksa) operates within its proper visaya (domain).
Error occurs only when one pramana

intrudes into another’s field. This single
principle dissolves the entire comparison framework. Now study each
comparison method in detaill and see how Vedanta is re-established
(pre-exclusion -> to -> post-inclusion).

Comparison 1: Authority (Sabda)

The modern approach accepts better alternatives in authority. But it really
depends on who speaks and that’s the problem of false criticism.

o ATV d¢ TATUTHRUTA |
A eTereEcard Tadfley: ¥ ua g | |&.¢] |

=T = not, HFQrﬂr—WﬁFlc_cﬂ{ = authorship by humans, d¢ = in the Veda, JHAUT-HRUTH =
cause of validity, source of authority, 3T9¥Sg-esgcard = because of being,
non-human revelation, ¥9IA-8cH: = self-established, self-valid, &: = that
(Veda)

U9 = indeed, alone, & = certainly, for this reason.

na manusa-pranitatvam vede pramana-karanam |
apauruseya-sabdatvat svayam-siddhah sa eva hi ||6.1]|

The Veda is not authoritative because it is composed by humans. It is
authoritative precisely because it is apauruseya (non-human);
therefore, it is self-established as a means of knowledge.

Modern criticism misunderstands $abda-pramana. Vedanta does not accept
human authority. It accepts apauruseya Sabda — non-human, non-biased
revelation. 3¥f &#: Tguerly de: | artho dharmah tadupadeso vedah. [Mimamsa
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Sitra 1.1.2]. The Veda teaches dharma; its authority is intrinsic. Vedanta does
not ask you to believe a person; it presents impersonal knowledge that does not
depend on who says it. 3GIeSIcaTd deg&d YAUIAH | apauruseyatvat vedasya
pramanatvam. [Sankara (Brahma-Satra Bhasya 1.1.3)]. The Veda is valid
precisely because it is not authored by any person. Authority fails only when
it is personal. Vedanta’s $sabda is impersonal and self-valid. Believing people
can be wrong. But the Veda is not a person, so that problem does not apply.

Comparison 2: Revelation

The modern approach compares revelation Vs non-revelation. But universal
non-accessibility doesn’t mean it is not true. So it's a category mistake.
Non-accessibility is a limitation for the unqualified, but not a defect in the truth
itself.

o FaGAH Hc A gold] HAH |
TUPRALACT 31T dcd o aivd: | |&.3] |

T = not, lﬁ-gﬂaﬂ{ = easily accessible to everyone, ¥cdH = truth, & = not,
3IgcgH = false, géran{ = difficult to access, AdH = considered, held to be,
3fsR-geAd = due to, qualification, eligibility, T@ = indeed, only, 3I¥H = to be
known, dcd# = reality, truth, sT = not, &¥d: = due to fault or defect.

na sarva-sulabham satyam nasatyam durlabham matam |
adhikara-vasad eva jieyam tattvam na dosatah ||6.2]|

Truth is not false merely because it is not accessible to all, nor is
something true simply because it is easily available. Reality is known
according to qualification (adhikara), not denied due to inaccessibility.

Vedantic response to the Truth need not be accessible to all at all times to be
true. The Self is not attained by lectures, intellect, or much hearing. Accessibility
is a qualification issue (adhikara), not a defect. sIIHATCHT delgleled oF: | nayam
atma balahinena labhyah. [Mundaka Upanisad 3.2.4]. The Self is not attained by
the weak. Empiricism confuses democracy with truth. Take the example of a
government where the source of truth is data which has accessibility levels. Non
accessibility doesn’t negate the truthfulness of the restricted private data.

Comparison 3: Pure Reason

The modern approach compares the reasoning and chooses the best alternative.
But reasoning cannot generate facts and Vedanta agrees. Reason is valid only
within its limited scope; supreme truth transcends all logical structures.
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T 7 f§ dearted: gefar: @ gadd |
3dFY WRH T deled gfaurieds | |&.3] |

d$ur = by reasoning, by logic, s = not, &8 = indeed, dwa-31ta: = attainment of
reality / truth, 3f&: = intellect, & = within limits, at a boundary, Sadd =
operates, functions, 3/d&dd = beyond logic, not graspable by reasoning, W& =
supreme, IIH = truth, dgl=d = in Vedanta, gfaurfieas = is established, is taught

tarkena na hi tattvaptih buddhih simni pravartate |
atarkyam paramam satyam vedante pratipaditam ||6.3||

Ultimate reality is never attained through reasoning alone; the intellect
functions only within its own limits. Supreme Truth transcends logic
altogether— this is what Vedanta explicitly teaches.

Vedanta explicitly rejects pure reason as ultimate. 9T J&or ARSI | naisa
tarkena matir apaneya. [Katha Upanisad 1.2.9]. Truth is not attained by
reasoning. deisufass: | [Mahdbharata (Vana Parva 313.117)]. Reason has no
final standing. Vedanta already dismantled rationalism 2000 years ago as it
already identifies the intrinsic limits of rationalism.

Comparison 4: Intuition

The modern approach compares the best alternative to intuition. But again, it is
highly subjective. Emphasize that raw intuition never functions alone; it
always requires $ruti + manana + nididhyasana.

o TATIAATIOT eI el s |
AT T T Ared J Afeearas fAeeafa | ey |

d = not, TE-IFHA-ARUT = by mere personal intuition alone, Wca-ser: =
knowledge of truth, 37@d™¥d = is ascertained, is established, AT = through
scripture (Sravana), gFcdT = through reasoning (manana), I = and, dEg#H = to
be attained, to be accomplished, d = indeed / but, fafeear@ = through deep
contemplation, fgeafd = becomes accomplished, is realized.

na svanubhiti-matrena satya-bodho’vasiyate |
Srutya yuktya ca sadhyam tu nididhyasena siddhyati |16.4]|

Truth is not established by mere personal intuition alone. It must be
grounded in scripture and examined by reasoning, and only through
deep contemplation does it become realized.

Vedanta never accepts raw intuition. 3cAT df 3R TSced: Hldedl Heded!
fAfcemf@ae: | atma va are drastavyah $rotavyo mantavyo nididhyasitavyah.
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[Brhadaranyaka Upanisad 2.4.5]. The Self must be heard, reflected upon, and
deeply contemplated. No untrained intuition is valid.

Comparison 5: Empiricism

Empiricism can correct errors within its domain, but cannot validate the validity
of its domain. The modern approach goes for the best empirical model. Fallible,
but empiricism is correctable. This is where the empirical approach fails.
Self-correction requires a non-empirical standard — empirical methods cannot
validate their own foundations. Just as a ruler cannot certify its own accuracy,
empiricism can refine its results but cannot validate the validity of its own
foundation. Self-correction operates within assumptions; it cannot justify them.

2y g Aarfa gAt: Taegmay: |
YHTUTIAT o SINTUTT &1 JHTOT sheree | [€.9] |

@Y = in an error, within error, &@W: = an error (secondary, internal error), f@arfa
= can be corrected / removed, WATG: = by means of knowledge (pramanas),
TI-Tg-IMaY: = within their own respective domains, YA = of the pramanas
themselves, d = however / but, aNoTH = of the errors / limitations, & = not,
9ATH = a means of validation / correction, erds = ever, at any time.

dose doso nivaryeta pramanaih svasva-gocaraih |
pramananam tu dosanam na pramanam kadacana ||6.5]|

Errors that arise within a domain can indeed be corrected by the means
of knowledge operating within that same domain. However, the
limitations of the means of knowledge themselves can never be
corrected by those same means.

Vedantic refutation says Self-correction only works within error-domains.
Empiricism can correct measurements, models, predictions. But cannot correct
its own foundations. Reason and observation never transcend their own field.
Empiricism corrects content, not assumptions. Self-Correction Requires a
Non-Empirical Standard What corrects empiricism?

e More observations? X (circular)
e Consensus? X (fallible)
e Utility? X{ (non-truth criterion)

What is useful is not always true; what is true alone is ultimately useful.
Correction improves performance within a system, but does not validate the
truth of the system itself.

YHATYRIATAT §€d | praméana-prameyatitam brahma. Brahman transcends both
proof and object of proof. Ultimate correction cannot be empirical. Ultimate truth
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cannot be fully apprehended through the senses. The senses reveal only that
which appears within the field of empirical experience, and therefore their scope
remains confined to the realm of the perceptible. Modern science, being
fundamentally grounded in sensory observation and its extensions through
instruments and experimentation, operates within this same empirical domain.
Consequently, its knowledge pertains only to wvyavahara-satya—the
transactional or empirical order of reality. However refined or expansive such
knowledge may become, it remains limited to that sphere alone. The ultimate
nature of reality, which transcends sensory perception and conceptual
constructs, lies beyond the reach of purely empirical methods.

The attainment of moksa (liberation) requires the direct realization of that
ultimate truth, the knowledge of the Self which is beyond the senses, mind, and
intellect. Since modern science neither seeks nor possesses the means to reveal
this transcendental reality, it cannot by itself lead to liberation. At best, it
expands understanding within the empirical world; yet by deepening
identification with the realm of phenomena, it may further entangle the jiva
within the network of worldly engagement. Thus, while empirical knowledge may
serve practical purposes within the world, the realization that leads to liberation
arises only from the higher wisdom that transcends the limits of sensory
knowledge.

[Hindi] geratey (Ff&ica samean):

YA = Sflelal ol AT (FcTeT, AT, UAse e
JAT = ST ST ST, fawr
3dIaH = W), 3fdshled

SEH = QA dcd

HY: FEA A o Rd GAT (AT & A1) I Ay har S dendr § 3R 7 & ag o vay
(ST AT TE]) & T A TgUT fhAT ST Fehl &1 I8 ATA-ATA-AT & B § N &
ardifass sma (3redd daled): WA AR YA St & gdd i daAT A 3 &1 geA o w9
AT §—ag! Tl TATUT &1 IR &, 3cT: 3H [ TAOT & A = 3T g1 Fafav
gl ST g— Idl ardl aded I Adr g [l 3ufawg] | 3r20q i@l amfr 3R
T 8T €T IgId, T TEH &

English Translation (Verbose and Precise)

“"Brahman is beyond both pramana (means of knowledge) and prameya
(objects of knowledge).”

In ordinary cognition, knowledge always operates within a structure: there is a
means of knowing (such as perception, inference, or testimony), a knower,
and a known object. This triad presupposes distinction and duality.
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Brahman does not fall within this structure.

It is not something that can be grasped as an object, nor can it be established
by any method of proof. All pramanas function only within the realm of duality,
where there is a separation between subject and object. Brahman, however, is
the very ground that makes such knowing possible. Since Brahman is
self-luminous (svayam-prakasa), it does not require validation by any
external instrument of knowledge. On the contrary, all instruments of
knowledge depend upon Brahman, because consciousness itself is their
precondition. To demand proof of Brahman is therefore conceptually mistaken,
just as demanding a lamp to illuminate itself is unnecessary.

Thus, Brahman cannot be treated as a prameya (an object to be known), nor
can it be reached through pramanas that presuppose objecthood. It is known not
by empirical verification or logical inference, but by direct realization, in which
the distinction between knower and known dissolves. In this sense, Advaita
Vedanta does not deny the validity of pramanas within their proper domain; it
simply affirms that ultimate reality lies beyond their scope. Brahman is not
proven—it is that by which all proof becomes possible.

Comparison 6: Why Empiricism seems to win?

Its apparent supremacy is conditional — valid only in vyavahara, not in
paramartha.

Vedantic Diagnosis.

SIaER ST 3He]e7al o J cedd: |
3oy faefer faemmer anfa sfATe o TgercTdl | |€.] |

TgagR = in practical / transactional life, S/Ifd = succeeds, wins, T@ = indeed,
only, AT = empirical experience, T = not, d= however, dcdd: = in ultimate
reality, in truth, 39 = in the finite, limited domain, T&¢f® = success,

effectiveness, faaisi = science / empirical knowledge, aifd = attains, reaches,
84341?? = the Infinite, the Absolute, s = not, FCBTT?—T = touches, reaches, 3/l = that
(science / empiricism).

vyavahare jayatyeva anubhavo na tu tattvatah |
alpe siddhim vijAianam yati bhiimanam na sprsaty asau ||6.6| |

Empirical experience truly succeeds in practical affairs, but not in
ultimate reality. Science attains effectiveness only within the finite, yet
it never touches the Infinite.

It wins only in vyavahara, not in truth. I Jad JagdmA IsAlcdlsHIAETT |
jAeyam yat tat pravaksyami yaj jhatvamrtam asnute. [Bhagavad Gita 13.12]. 1
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shall speak of that which, when known, grants immortality. Science remains
grounded at survival. Vedanta addresses liberation.
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T Al TRATA AT YO Aad [t & @ |

Y FAA, TRITA YN faTAT 3 e |

AT ${AT AGEH ATed AT |

AT guH | 347F|T cag %’I?ﬂ?ﬂﬁlﬂ Il [Chandogya Upanisad 7.23.1].
yatra nanyat pasyati nanyat srmoti nanyat vijanati sa bhima |
atha yatranyat pasyaty anyat Sroty anyat vijanati alpam tad |
yo vai bhiima tat sukham nalpe sukham asti |

bhimaiva sukham | bhima tv eva vijijAasitavyah ||

Where nothing else is seen or known — that is the Infinite. Empiricism cannot
even define its goal beyond survival. Where one does not see anything else,
does not hear anything else, and does not know anything else — that is
the Infinite (Bhuma). But where one sees something else, hears something
else and knows something else—that is the finite.

That which is Infinite alone is bliss.

There is no bliss in the finite.

The Infinite alone is bliss.

Therefore, the Infinite alone is to be known.

This verse demonstrates the ontological priority of the Infinite over the
empirical. Empirical knowledge is always relational, always dualistic; it cannot
apprehend the non-dual. because it depends on subject-object distinction. It
makes an explicit epistemological claim: Multiplicity (otherness) is the
mark of limitation, Object-subject distinction belongs to the finite, Ultimate
reality is non-dual, where no “other” remains. Crucially, this is not a claim
about sensory deprivation, but about non-dual realization—where knowing,
knower, and known are no longer divided. Empirical knowledge, which always
depends on ‘"otherness”, cannot reach the Infinite, Vedanta identifies
non-duality, not accumulation of data, as the criterion of truth.

Here, Vedanta establishes its decisive verdict that Empiricism does not
defeat alternatives by truth. It survives only because it limits the question.
Dwelling in ignorance, thinking themselves wise. This is not an insult — it is a
diagnosis.

YHIOT Jodd ol &S haold | o FadhAd TIId daled =0 &d: | pramanam
tulyate loke ksetra-bhedena kevalam. na sarvatraikam eva syat vedante
nirnayah krtah.

Means of knowledge are compared only by domain. No single method applies
everywhere — this is the settled conclusion of Vedanta. Empiricism “wins”
only after Vedanta is excluded by redefining truth as what survives
measurement. Vedanta wins by revealing that survival is not the
measure of truth at all. "Empirical evidence is the only method constrained by
reality itself”. Empiricism is not constrained by reality itself — it is
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constrained only by appearances within Maya. Vedanta does not deny
empiricism’s function; it denies empiricism’s authority over reality. What
Empiricism Actually Means by “"Reality”? Empiricism constrains belief by:

sensory data
e repeatable patterns
e predictive success

Vedanta asks the prior question: What is the ontological status of the
reality being measured? This question alone collapses the claim. Vedantic
Ontology says: Reality Is Not What Appears. araR#370T ARl AHGY Hidhcdd
9cgH | vacarambhanam vikaro namadheyam mrttiketyeva satyam. [Chandogya
Upanisad 6.1.4]. What language constructs is useful for communication, but not
the final reality (paramartha). All modification is only a name arising from
speech; clay alone is the reality. Key refutation here is: Empirical observation
grasps nama-ripa, not satya. #ig AWNEd f&sasdl | neha nanasti kificana.
[Brhadaranyaka Upanisad 4.4.19]. There is no multiplicity here whatsoever.
Empiricism depends on difference; Vedanta reveals non-duality. Empiricism is
constrained by appearance, not by Reality. “Empiricism Predicts” — But
Prediction # Truth. Predictability proves consistency, not ontological
reality. Prediction proves regularity, not reality. Prediction proves internal
consistency of an appearance, not their ontological reality. Dreams predict
dream-events flawlessly — yet are false. T@IESe JAT T ITHATIR JAT |
svapna-drstam yatha drsyam gandharva-nagaram yatha. [Yogavaashistha
Ramayan Utpatti Prakaran 3 Sarga 1]. Like dream-objects or cities in the clouds.
Predictability exists inside illusion. Prediction concerns becoming, not being.

“Empiricism Converges” — But Consensus # Constraint by Reality

Even convergence among multiple observers presupposes shared limitations, not
ultimate reality. Convergence only proves: Shared cognitive structures. Shared
sensory limits. Not the truth. defsufass: %IQFI'é:I’r fafaem: | tarko’pratisthah Srutayo
vividhah. [Mahabharata, Vana Parva 313.117]. Reason is inconclusive; scriptures
appear diverse. Even convergence of intellects does not guarantee truth. Having
examined all empirically constructed worlds. Empirical worlds are constructed,
not discovered. “Empiricism Corrects” — But self-correction is circular.
Critical Vedantic verdict strikes here. Empiricism claims: “We correct errors using
further evidence.” But what corrects the validity of evidence itself?

e More perception? — circular
e Instruments? — sense-dependent
e Models? — theory-laden

YHONAT YHOT Aq9edd | pramananadm pramanam nopapadyate. [Sankara
(Brahma-Suatra Bhasya 2.1.11)]. There is no proof of the means of proof.
Self-correction cannot justify foundations. Brahman transcends both proof
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and object of proof. True correction must transcend empiricism — not refine it.
“Empiricism Works"” — But Utility # Truth. This is the final and fatal error.
Empiricism equates: “"What works” = “what is real”. Vedanta calls this avidya.
&3 a1y AT faefer | ksetrajfiam capi mam viddhi. [Bhagavad Gitad 13.3]. Know Me
as the knower of all fields. Utility belongs to the field (ksetra), Truth belongs to
the knower (ksetrajfia). Dwelling in ignorance while thinking themselves wise.
Survival-utility is not liberation-truth. The Decisive Vedantic Diagnosis tells
why Empiricism Seems Supreme. Because it is the best method inside Maya,
perfectly suited for vyavahara and incapable of transcending its domain.
Aed:ua of §f6:9a | na antah-prajiiam na bahih-prajiam. [Nrishimhapurvatapini
Upanishad 4.7]. Not inward-knowing, not outward-knowing. Reality is not an
object of measurement at all. Each pramana reveals its own domain and
cannot invalidate another outside its scope.

Method of comparison Vedanta exposes limitations
(when applied beyond their proper
domain) with each method.

Authority (apta-vakya) Depends on who speaks.

Revelation (Sruti) Not universally accessible (as viewed
from the empirical standpoint).

Pure reason (anumana) Cannot generate facts.
Intuition (antar-pratyaya / pratyabhijna) Highly subjective.
Empiricism (pratyaksa) Fallible, but correctable.

|| gATOTAAIfAYE | Pramanatitopanisad || 58




tITQﬂIcZIaQiFTg AFEAAAH | Pascatya-darsanesu Samya-sucanam. Indications of
Parallels in Western Philosophy.

Evolutionary Epistemology & Pragmatism

Charles Darwin

e On the Origin of Species
o Chapter 3: Struggle for existence
e Key Idea: Survival drives selection, not truth.

William James

e Pragmatism
o Lecture II: What Pragmatism Means
e Key Idea: Truth = what works.

Richard Rorty

e Philosophy and the Mirror of Nature
o Partl
e Key Idea: Truth is not correspondence but conversation.

Western philosophy has repeatedly encountered the Ilimits of reason,
acknowledging that intellect cannot fully resolve questions of ultimate reality.
These encounters often culminate in agnosticism or suspension of judgment.
Vedanta employs reason to reach its own boundary and then transcends it
through direct realization. Thus, where reason in Western thought halts, Vedanta
transforms that very limit into the threshold of certainty.
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GUSTH b = TcIIIIEAT|
Refutation 7 - Belief System

Universality of belief systems.

TIeamr Y T haal 4 [TATTSaT I |
Mol 9T o7 AT fhi>aeied & l1u.2] |

faeara: = belief, trust, & = not, sdd: = only, merely, @& = in religion, A=Y =
sciences, 3T = also, TTd = is seen, 3R = foundation, basis, FeUsld =

assumption, presupposition, fdaT = without, & = not, JH = knowledge,
fr>ad = any, 31d = exists, @ = indeed.

visvaso na kevalo dharme vijidnesv api drsyate |
adhara-kalpanam vina na jAianam kifcid asti hi ||7.1]|

Belief is not confined to religion alone; it is seen in science as well.
Without foundational assumptions, no knowledge can exist.

Domains of science and spirituality

fa=iTel TRTaEAT ATARE] e |
deled: PAAcTed: FSER o  TIRA | |u.] |

fase7® = science, ¥ = observable, I&H = objects, VdAT: of
consciousness, = however, &= = inquiry, vision, del=d: = Vedanta, Hﬂ'&ﬁ
indicates, reveals 3fed: = within, g5¢R#H = the seer, subject, sT = not, J = but,
TIHHA = the seen object

vijidnam drSya-vastiinam cetanayas tu darsanam |
vedantah sicayaty antah drastaram na tu drsyakam ||7.2]|

Science investigates observable objects, whereas inquiry into
consciousness belongs elsewhere. Vedanta reveals the inner seer, not
the seen.

Coercion vs belief

o faRaTHTe FH U= f&aT ol YU |
CUTESPREYFT AT AN | [0.3] |
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o = not, TARATAIA = from belief, §HT=IT = arisen, f&4T = violence, &% = in the
world, ®¥5<e = in any way, &9 = pride, 3§#R = ego, Il = joined with, &1 =
that, 81dfd = becomes, 3TN = oppressive, coercive.

na visvasat samutpanna himsa loke kathaficana |
darpahamkara-samyukta sa bhavaty anusasini ||7.3]|

Violence does not arise from belief itself; it arises when belief is joined
with pride and ego, becoming oppressive.

On inevitability of belief frameworks

ICEGIBERIGRCIE G RER AFJHTCHS: |
HCE] T &1 Hﬂafaa faead | |u.g] |

fIeara = belief, s=t=7d = framework, binding, &% = in the world, & &IH = not
possible, gedH = to abandon, 3TcHs: = by oneself, #ig: = difference, d= but,
g = of that, ®UT = in form, & = not, J = but, @l = in essence, fdeTd =
exists

visvasa-bandhanam loke na Sakyam tyaktum atmanah |
bhedas tu tasya rupena na tu tattvena vidyate ||7.4]||

Belief frameworks cannot be abandoned by human beings. Differences
lie only in their forms, not in their essential nature.

On root cause: ego (Vedantic conclusion)

3ghRI & HT T TareshIerds a: |
fadenfasrarer q e A1fd Har X | u.9] |
IEPR: = ego, |8 = indeed, HeTH = root cause, EIA = is, faarg = conflict, rer

anger, §¥d: = arising, fdd®% = discrimination, fa=r@meame = with humility, g
however, IHA = peace, gifd = attains, #«l: = mind, sI: = a person.

ahamkaro hi mualam syat vivada-krodha-sambhavah |
viveka-vinayabhyam tu samam yati mano narah ||7.5]]|

Ego is indeed the root of conflict and anger. Through discrimination and
humility, the mind attains peace.
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3e31cY A IR AT ey 1ad |
gefeamar gafd deAmt o faAFad | [o.e] |

3¢dTcT = rising above, e -Hﬁi?{ = for peace, 3¢H = this, A = knowledge, afe
= if, 3fcUdH = arisen, #dd = becomes, J=I: = again, E@RA = into violence, Tdfd
= falls, dd = that, #AET: = path, @ = not, fdf«ad = for liberation.

udgatya santy-artham idam jAianam yady utthitam bhavet |
punar himsayam patati tan margo na vimuktaye ||7.6]|

If knowledge rises for peace but again falls into violence, that path is
not one of liberation.

o7 f32araY 7 9= SN TTIAT T |
IEPRAACT FAHA: FIATRAAT | 6.6] |

faeara: = belief, trust, conviction, sT = not, [daIH = science, knowledge,
empirical understanding, sT = not, gV = for fault, for harm, as a cause of ¥
(error/evil)

TagH = by itself, on its own, T@ = indeed, certainly, & = indeed, because, 3§HR
= ego, sense of “I"-ness, prideful identification, aMd = due to control, under the
influence of, 3R = due to the influence of ego, Ta = alone, indeed, fa%hfa:
= distortion, perversion, corruption, deviation, ¥d = all, entire, s =
destructive, causing destruction, Ha-TRI = completely destructive, leading to
total ruin.

na visvaso na vijianam dosaya svayam eva hi |
ahamkara-vasad eva vikrtih sarva-nasini ||7.7| |

Neither belief nor science is inherently g (fault). It is distortion born of
ego that becomes destructive.

Many people including scientists have concerns that are certainly valid, and
history indeed shows that coercion and violence have sometimes been justified
in the name of belief which has essentially come from religion. I would like to
quote what great scientist in today’s time Neil DeGrasse Tyson has said:
"Experiments & examples don't work if you have a belief system. If you come
from a belief system, then what you believe doesn't have the evidence that
science would normally require to establish what is objectively true. That's an
internal emotion that you carry. And since it's based on belief, rational
arguments tend to not work. You need methods of coercion or force ultimately to
threaten violence perhaps even the threat of death”.
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Both science and religion rest on foundational assumptions. No system of
knowledge operates without foundational trust. Science studies objects, but
consciousness is the subject and Vedanta is the science of consciousness. It is
atma-vidya (self-knowledge), not institutional religion

One may ask whether belief systems arise only from religion. Is it certain
that modern science—built upon foundational assumptions, sensory
observations, and repeatable patterns—does not itself cultivate a framework of
belief within the human mind? Every system of knowledge begins with certain
presuppositions, and therefore no intellectual framework operates entirely
without foundational trust. Over time, whether through religion or through
science, such frameworks shape the mindset through which reality is
interpreted. Thus the real question is not whether one operates from a belief
system at all, but rather what kind of belief system one adopts. Science and
religion both rest upon underlying assumptions, yet they inquire into different
domains. Science studies the observable objects of the universe, whereas the
deeper spiritual traditions investigate the nature of consciousness itself—the very
subject that observes and interprets those objects. In this sense, spirituality may
be understood as a disciplined inquiry into consciousness, complementing rather
than negating the empirical study of the external world. We humans cannot get
rid of any kind of belief system (whether scientific or religious). Coercion is bad
and not the belief system.

The real problem, therefore, is not the existence of belief systems
themselves but the manner in which they are held and expressed._When beliefs
re im hr h rcion, for r th ression of inguiry, th m
dangerous. But when they remain open to reflection, dialogue, and experience,
they can serve as meaningful frameworks for understanding the world. In this
sense, the ethical concern is not belief but coercion; belief systems are inevitable
in human thought, whereas violence arises only when conviction refuses humility
and freedom of inquiry. Violence does not arise from belief itself, but from

the way a person holds that belief.

A root cause is not necessarily something that must be eliminated; it is
merely the underlying condition from which something arises. The real issue
seems to be the attitude with which a belief is held.

Let's some "fads: | Viveka (Discretion)" and "9 | Pragnya (Wisdom)".
Suppose two individuals disagree about a proposition—one firmly believes in E =
mc?2 based on scientific reasoning, while another insists on E = mc3. In this
mental exercise, it is unfair to just "assume" that a scientific guy cannot get
violent. Let's do some lateral thinking. Now imagine that the person defending
the scientific position becomes aggressive and threatens the other, while the
second person remains calm, respectful, and open to discussion. In such a case,
the coercion would arise from the behaviour of the individual, not from the belief
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itself. The problem would therefore lie in intolerance or arrogance, not in the
existence of a belief system. This suggests that violence is not inherent to
religion or to science; it emerges when conviction is combined with hostility and
the refusal to allow others the freedom to think differently.

Vedanta would say the real problem is 37§#R (ego), not belief. And that is what I
would call the real root cause of the real problem. 37gs®R & gU &1 HIeT T TiFAT:
| ATATCHIRERY, Ve [aSedls$agaRT: | aharkaram balam darpam kamam krodham ca
samsritdh mam atma-para-dehesu pradvisanto ‘bhyasidyakah. ||[Bhagavad Gita -
16.18] Driven by ego, power, pride, desire and anger, people act destructively.
So from a Vedantic perspective: The root cause of coercion is ego and
intolerance, not belief. Belief is universal — science is not belief-free; ego, not
belief, causes violence. Science is not free from belief-like presuppositions,
even though it minimizes subjective belief. Ego-centric psychological rigidity
leads to coercion and not the belief itself. Religion is the disciplined framework
for the upliftment of the inner soul of an individual and not for preaching or
enforcing others. That’s why Vedantic Sanatan Hindu religion is the most
democratic religion that has sustained centuries of criticism and yet it stands
straight.

Scientists say: “"Experiments & examples don't work if you have a belief system”.
My humble question is, do trees grow with human experiments? Is the Sun and
other planetary positions due to experiments? Nature itself runs and grows. It is
the very same nature that inspires scientists to experiment in order to make
human life better. So why do scientists see modern science different from
nature?

m%mm%ﬁgr AFEFAH | Pascatya-darsanesu Samya-stucanam. Indications of
Parallels in Western Philosophy.

Sociology of Knowledge & Power

Michel Foucault

e The Archaeology of Knowledge
o Partll
e Key Idea: Knowledge shaped by power structures.

Western analyses of belief and cognition have revealed the influence of bias,
conditioning, and ego in shaping understanding. Such insights demonstrate that
knowledge is not neutral but psychologically structured. Yet they often remain
descriptive. Vedanta converts this insight into a transformative discipline by
prescribing discrimination and detachment, dissolving the structures that sustain
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error. Thus, where Western thought diagnoses limitations, Vedanta provides its
resolution.
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- RIS YHTOYR: T yEoie: |
Being—consciousness—self is the ground of all knowing,
not an object of knowledge.

TR TsHas P fife wu=afy |
o q 7 YAV dgraSaTd i

Knowledge bound to appearances succeeds in
function, but Truth is never reached by
evidence — It is known through Vedanta.

P WHIVT I WPTRRATI e WHTO Rigard |
Vodantio) SEANEA - e 7 : That which makes proof possible cannot

Verdict N [ itself be proven.
WHTOTRIE T o ATU&r | Arde 7 aeaned: |

That which is established by proof is dependent; what is
dependent cannot be ultimate.

Truth

Consensus
 AMatl

Lty | 3 ;T“.r-: 3 ;"

defediord: TIfd: #HA 3UfAve: HEIR: T MY HeIHadesy i H591]|

May my upanishadic hammer that is powered by vedantic verdicts
break the wall of empiricism that hides the truth.

I consist
-INAUCAL L ONSASH

o P Ry
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YUSAH ¢ - 3iedd e
Refutation 8 - Final Rebuttal

T 1 - dclfeder TeddAdT |
Chapter 1 - Vedantic Finality.

Empiricism is constrained by what appears. Vedanta transcends it by

emphasizing on what is. Appearance can predict, converge, correct, and work —
yet still be false. Rope-Snake Principle (Adhyasa Bhasya - Sankara).
Empirical success is like successfully navigating a snake that never existed.
TAf®T: WA qaese@dwmE: | smyti-rdpah  paratra  plrva-drstavabhasah.
Superimposition of the previously seen upon the present. Empirical success can
occur within superimposition. T3 SetAdsA e gueafd | @cg q &
AU daledsdddFad || dréyena baddham etaj jianam karye siddhim prapasyati |
satyam tu na pramanena vedante'vagamyate || Knowledge bound to
appearances succeeds in function, but Truth is not objectified by
empirical pramana; it is revealed by sruti and realized as self. Empirical
knowledge is valid within its domain, but not final.

Rebuttals

Rebuttal 1: Mathematical Platonism (or its denial).

IMOT: Shetdd [d9d TTRY cTATeAddH |
o o deaRaeaRil AEEIfaagesrd | [¢.2.2] |

IAMOIT: = by calculations, by mathematics, by numerical methods, #ecad = is
conceived, is constructed, is imagined, is modeled, fa'asd = the universe, the
cosmos, the world, ¥eI®T = in the form of what is visible, ¥ = visible /
perceptible, ¥7 = form, sgaf¥Ydd = arranged, structured, established, ordered,
o = not, J = however, indeed, but, dtd = ultimate reality, true essence,
fundamental truth, I = essence, inner taste, profound substance, TO: =
contact, touch, direct experience, dTaRu¥Ue: = the direct experience of the
essence of reality, i@ = name, & = form, 3ifdelgaald = by transcending, by
going beyond.

ganitaih kalpyate visvam dr$ya-riipe vyavasthitam |
na tu tattva-rasa-spar$o nama-ripatilanghanat ||8.1.1]]
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Through mathematics the world is conceptually constructed and ordered
as appearance. But mathematics does not touch the essence of reality,
for it cannot transcend name and form.

Assumption: Mathematics “describes” reality. Science successfully models math
maps the world. But never accounts for why abstract symbols apply to matter.

Vedantic status: Already covered implicitly via nama-ripa and
non-reductionism. Mathematics constrains description, not existence. Not
required—but polish-level.

Mathematics organizes how reality appears, but does not give direct access to
what reality is. Through mathematics, the universe is conceptually constructed
as an ordered visible form but does not discover raw reality, it constructs a
model of appearances which gives structure, predictability and order. But all
within dréya (what appears).

Rebuttal 2: Probability & Statistics as Reality-Guides.

GFATTATT T 2Te] A gaafd |
e | o gcaeg facameTadand | |¢.2.2] |

gFATIAT = probability, possibility, conjecture, hypothesis, delld = by the force /
power of, FATGATEd = by the force of probability or hypothesis, JTHdH =
knowledge, cognition, understanding, & = effect, outcome, result, RgRA =
accomplishment, success, fulfillment, M@E\'ﬁlﬂ{ = the accomplishment of a
result, successful outcome, gTIfd = sees, observes, perceives, recognizes,
fega: = certainty, firm conclusion, definite knowledge, &@: = that, T = not,
HIET = of truth, of ultimate reality, 31fdeaT = ignorance, nescience, &9 = field,
domain, sphere, 3ifagamalT = the field of ignorance, aded = due to functioning
within, operating in, remaining within, 3'|{I.ad\j-lld'|=|dc(|o'1ld\ = because it operates
within the domain of ignorance

niScayah sa na satyasya avidya-ksetra-vartanat |[8.1.2]]

Knowledge based on probability achieves success in action. Yet such
confidence is not a certainty of truth, for it operates within the field of
ignorance.

Assumption: Statistical success tracks truth. Science relies heavily on
probabilistic confidence. Probability measures expectation, not being.

Vedantic verdict: Probability belongs to ignorance (avidya), not certainty
(jAana). This is already subsumed under:
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e prediction # truth
e utility # reality

Probability is a tool for operating in uncertainty, not a tool for knowing ultimate
truth. Modern science often treats high probability = true enough. Example:
“This drug works with 95% confidence”. If something works statistically, it
reflects reality. But Vedic correction says: “Knowledge driven by probability sees
success in action”. But this is not a certainty of truth. Probability disappears at
truth level as it belongs to uncertainty, not final reality. Therefore, statistical
certainty is a functional tool within ignorance, not a disclosure of ultimate truth.
“High probability = efficient functioning within ignorance”. All of science
operates within partial knowledge, not complete truth.

Rebuttal 3: Language as a Neutral Medium

IRIRFEHCUTATIOT FeT dleh Jedd |
AT STaTcad Hed o o oad | [¢.0.3] |

dle = speech, word, verbal expression, 3IRFHUT = arising, initiation, beginning,
verbal designation, aRIRFHAUT = that which arises from speech, verbal
construction, AT = merely, only, solely by, IRRFEHUATIATT = merely by verbal
construction / only by linguistic designation, #g: = difference, distinction,
diversity, &% = in the world, in worldly experience, among people, %€Jd = is
shown, appears, is manifested, is presented, 9% = speech, word, language,
9gdH = produced, born from, generated, aF9HgdH = produced by speech /
arising from conceptual designation, J9d = the world, the moving universe,
empirical existence, §dH = entire, whole, all, SETcHd# = the entire world, the
whole universe of experience, cdH = truth, ultimate reality, absolute existence,
a3 = there, in that, within that, = not, &I%ad = is obtained, is found, is
realized.

vacarambhana-matrena bhedo loke pradarsyate |
vak-prasttam jagat sarvam satyam tatra na labhyate ||8.1.3]|

Through mere verbal expression, distinctions appear in the worid. A
reality produced by language alone does not yield truth.

Assumption: Scientific language transparently reports reality.

Vedantic position: But language constructs categories. Vedanta already
exposed this via vacarambhana

Empiricism depends on language to formulate, classify, and report observations;
therefore, if language is not a neutral mirror of reality, empiricism is already
operating within a constructed conceptual framework rather than pure reality.
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Empiricism is not a direct encounter with reality but a structured interpretation
of experience mediated by sense, cognition, and language. Since language does
not neutrally reflect reality but constructs distinctions through naming, what
science calls “empirical fact” is already a conceptually organized representation
of experience. Thus, empiricism operates within a linguistically and cognitively
framed domain and cannot claim access to reality independent of these
mediations. Empiricism is not a direct encounter with reality but a structured
interpretation of experience mediated by sense, cognition, and language. Since
language does not neutrally reflect reality but constructs distinctions through
naming, what science calls “empirical fact” is already a conceptually organized
representation of experience. Thus, empiricism operates within a linguistically
and cognitively framed domain and cannot claim access to reality independent of
these mediations. Language does not directly show reality as it is.

Rebuttal 4: Value-Neutrality of Science

f&d = AuTAaY qaHa Jehedd |
dd: TATIRAHTT & Jadd | |<¢.2.8] |

f@dd = welfare, benefit, good, well-being, f@d=avH = regulation, control,
restraint, governance, Ud = indeed, certainly, precisely, 3 = also, even,

fAaeFomAaTi = indeed regulation itself / regulation alone also, gd# = beforehand,
earlier, prior, Td = indeed, certainly, qt\?hﬂ'q' = already beforehand, from the very
beginning, Y&edd = is conceived, is established, is assumed, is formulated, dd:
= thereafter, from that, then, AT = means of knowledge, valid cognition,
epistemic authority, @#AT = limit, boundary, scope, range, JATHHARIH = within
the limits of the means of knowledge, within epistemic boundaries, 9 = truth,
reality, sitr: = knowledge, understanding, realization, cognition, dcg&R: =
knowledge of truth, realization of reality, ¥add = proceeds, operates, functions,
begins to act, becomes active.

hitam niyantranam evapi parvam eva prakalpyate |
tatah pramana-simayam satya-bodhah pravartate ||8.1.4||

Benefit and control are assumed as values from the very beginning.
From these presuppositions, the notion of truth proceeds within limited
measures.

Assumption: Science is value-free. In reality, it presupposes:

o survival is good
o control is desirable
o prediction is valuable

Vedantic strike: Truth is not value-neutral; it is liberating.
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e survival # truth
e liberation as criterion

Science does not discover what is valuable—it assumes value and then operates
within it. Science does not first find truth and then apply values; it first assumes
values and then defines truth within them. Science does not first find truth and
then apply values; it first assumes values and then defines truth within them.
Truth is not what helps survival—it is what ends ignorance.

Rebuttal 5: Ethics & Meaning (Science’s Explicit Silence)

3BT FeaTel HY T Hdoe] oI |
foaercda g ST dcdcd FHUREA | [¢.2.9] |

artha-hinam yad ajianam katham satyam bhaven nu tat |
nirmuktyaiva hi bodhasya satyatvam samupagatam |[|8.1.5]]

How can knowledge devoid of meaning be the truth? Only that
knowledge which leads to liberation attains true validity.

Assumption: Meaning is outside the scope of truth.

Vedanta point: Science explains how, never why. Vedanta addresses why
directly.

Science can describe how things happen, but it does not answer whether life has
meaning or what truth ultimately is for. It cannot be called complete truth since
it does not tell purpose, significance, or ultimate relevance. Science is
intentionally incomplete with respect to meaning as it gives mechanism without
metaphysical significance and the process without existential resolution. Vedanta
says: “Truth is not just what explains the world—it is what resolves the seeker”.
So knowledge is valid only if it leads to:

e freedom from ignorance
e completion of inquiry
e cessation of existential dissatisfaction

Rebuttal 6: Sociology of Science (Consensus, Funding, Power)
TEEATHAMAYT F eI TG |
ST TS ATfaiced faefead | |¢.2.6] |

bahu-sammata-matrena na satyam samprasidati |
bala-pravrttaya drstya saksi-tattvam vilupyate [|8.1.6]]|
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Truth does not become established merely by majority agreement.
When vision is driven by power and momentum, the witnessing reality is
obscured.

Assumption: Science is purely rational.

Vedanta reveals: Paradigms shift, Incentives shape research & consensus is
negotiated.

Scientific “truth” is not established only by pure reason, but is also shaped by
consensus, institutions, funding, and power structures—therefore it is not
identical with absolute truth.

AT R - Afd AfT Reyred: ggeFd: |
Chapter 2 - Neti Neti Theory Applied.
Rebuting Sutras

Rebuting Sutra 1: Predictions # Truth.
qaTeT AT o ded# | TRAfTATAeY: Fataaesard || ¢.R.¢] |

plrvanumanam na tattvam | drsya-niyama-siddheh svapna-vad-bhavat |18.2.1]]

Prediction is not truth; it only establishes regularity of appearances, like
events within a dream. Even the most fundamental law of modern physics
yields only probability distributions, not reality itself. Thus, prediction governs
appearance, not truth. Just as the wavefunction (Born Rule) yields precise
predictions without revealing what reality is, so too empirical regularity
establishes only the order of appearance—not the nature of being.

Rebuting Sutra 2: Convergence # Truth.

anqaaw\ ] oI deaufafaFastd | |<.R.2] |

samya-buddhi-samyogo na tattva-pratibimbanam ||8.2.2]|

Agreement among minds does not constitute a reflection of reality itself.
Even in modern physics, distinct theoretical frameworks can vyield identical
predictions for all observable phenomena, yet differ fundamentally in their
ontological commitments. Thus, convergence of cognition does not constitute a
reflection of reality.
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Rebuting Sutra 3: Correction # Truth

AL o HZ; FHoTaTaRI o TGRACT | [¢..3] |
samsodhanam na satyam; kalpana-dharan na sprsati |18.2.3]|

Correction is not truth; it refines models without touching their
foundational assumptions. In physical theory, corrections are often introduced
as successive refinements upon an initial model E=EO+AE1+... perturbation
series or an expansion used in various scientific fields, most notably quantum
mechanics, to find an approximate solution to a problem by starting from a
known, solvable case (EO) and adding small corrections (AE1,..). But it is
improving predictive accuracy without altering the foundational assumptions
thus, correction refines representation but does not reach reality.

Rebuting Sutra 4: Working (Utility) # Truth
TISTehcd of dcdd; SIAaATIIETATETT | | <.2.%] |

prayojakatvam na tattvam; jivanopayoga-matrat ||8.2.4|]|

Practical usefulness is not truth; it measures survival value alone. In
both evolutionary biology and optimization theory, systems are driven to
maximize fitness or utility (maxF(x)), ensuring survival and effectiveness
without any requirement of correspondence to reality. Thus, what works need
not be true.

Rebuting Sutra 5: Repeatable # Truth

qeRIgAdm of RAT:; AT | [¢..9] |
punaravrttatad na paramarthah,; sthairya-laksanat ||8.2.5]|

Repeatability is not the ultimate reality; it only indicates stability of
phenomena. Repeatability in physical systems, formalized by convergence
results such as the Law of Large Numbers, yields stable statistical regularities
(1nXXi—E[X]). However, such stability reflects invariant patterns of observation
rather than access to ultimate reality.

Rebuting Sutra 6: Measurable # Truth

AT o o) AT [ANemd | [ <.R.6] |
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mapyatvam na satyam,; amapyasya nisedhat ||8.2.6]]|

Measurability is not truth; it excludes the non-quantifiable by definition.
Measurement defines what can be known within a framework, not what exists
beyond it. A shadow can be measured, but the object casting it cannot be fully
captured by measuring the shadow alone. In quantum theory, what is accessible
to observation is limited to probabilistic measurement outcomes P(ai)=[{(ailw)2,
which represent projections of an underlying state rather than the state itself.
Thus, measurability defines a restricted epistemic domain and cannot be equated
with truth.

Rebuting Sutra 7: Observable # Truth

I o dedd; SegdraRTATTdeedcdrd | | <.R.0] |

drSyata na tattvam; indriyadharasyatidrsyatvat |18.2.7||

Observability is not truth; the ground of the senses is beyond
perception. You can observe waves on the ocean, but the depth of the ocean is
never directly visible from the surface. In quantum mechanics, what is
observable corresponds to expectation values (@l O~ | @), Bra-Ket Notation: It is
the inner product of the state and the new state resulting from the operator
acting on the system. It arises from an underlying state vector that itself is not
directly accessible. Thus, observability is a derived epistemic layer rather than
the ground of reality.

Rebuting Sutra 8: Falsifiable # Truth

GUSHAIIAT of cd; deasdraudigedrd | |<.2.¢] |

khandaniyata na satyam; tattvasyanapavadatvat ||8.2.8||

Falsifiability is not truth; truth need not be vulnerable to negation. In
formal probabilistic and scientific modeling, a hypothesis is considered falsifiable
if there exists data D such that P(D| M)=0. However, this criterion applies only
to representational models within a framework and does not constitute a
definition of truth itself, which is not exhaustible by negation of hypotheses.

Rebuting Sutra 9: Publicly Verifiable # Truth.
ATAS fThuIeT o TeafelRad: || <..R] |

sarvajanika-pariksa na sattva-niscayah ||8.2.9]|

|| gATOTAAIfAYE | Pramanatitopanisad || 75



Public verification confirms procedure, not being itself. If many people
agree that a mirage is water, it becomes a reliable shared observation—but not
water. Public verification, formalized through convergence results such as the
Law of Large Numbers, ensures stability of shared observational outcomes.

H
1 ZX:.—} E[X] describes the Weak Law of Large Numbers (WLLN)
fl

i=1

However, such consensus reflects consistency of measurement procedures rather
than direct determination of ontological being.

Rebuting Sutra 10: Instrument-Confirmed # Truth.

> g o
o AHHATUT of dedH; SleqATAEARATAT | | £.R.80] |
yantra-pramanam na tattvam; indriya-vistara-matrat ||8.2.10||

Instrumental confirmation is not true; instruments merely extend the
senses and inherit their limits. An instrument extends perception, but
extension is not revelation of essence. In generalized quantum measurement
theory, instrument readings are given by P(i)=Tr(pEi), where Ei encodes the
measurement apparatus.

instrument = Ei (measurement structure)

reality = p (hidden state)

output = probabilities (not truth itself)

Tr = The trace operator, representing the sum of the diagonal elements of a
matrix.

Thus, the instrument does not reveal reality directly but produces probabilistic
outcomes constrained by its operational structure, reflecting an extended but
limited sensory interface. For example a thermometer measures temperature but
only on its own scale and sensitivity. It does NOT reveal “what heat truly is in
itself”.

Rebuting Sutra 11: Consistent # Truth.
MOTAATHSSET o TG : | [<.R.29] |

ganita-samanfjasyam na satta-siddhih |18.2.11||

Mathematical consistency ensures internal harmony, not existential
reality. Mathematics guarantees that a structure holds together logically, not
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that it exists beyond the system that defines it. In formal semantics, a
proposition ¢ is said to be true in a model M if M F ¢. First-order logic, also
called predicate logic, predicate calculus, or quantificational logic, is a type of
formal system used in mathematics, philosophy, linguistics, and computer
science. However, this notion of truth is internal to the model structure and
ensures only mathematical consistency, not ontological existence. Thus,
consistency guarantees coherence of representation, not reality itself.

Rebuting Sutra 12: Evolving Over Time # Truth.
FTIIRATLITS AT o GATTIRH | | <.R.2] |

kala-parivartana-silam jidnam na paramarthikam |[|8.2.12]|

Knowledge that changes over time is not the ultimate truth. In
probabilistic and dynamical models, knowledge is often represented as
time-dependent distributions P(x | t), reflecting updated information over
evolving evidence. However, such temporal variation represents changes in
epistemic state rather than a direct indication of changes in ultimate reality.

Rebuting Sutra 13: Explainable Causes # Truth.

HRUTSITET o dcdd; TIsadiAdeard | |<¢.2.23] |
karana-vyakhya na tattvam,; prapafica-simitatvat ||8.2.13]|

Causal explanation is not truth; it operates only within phenomenal
limits. Causality is a map of transformations inside appearance, not a revelation
of being itself. Causal explanations in dynamical systems are expressed through
functional relations such as x(t)=f(x(t—1)) which describe transitions within a
bounded state-space. However, such causal structures operate entirely within
the phenomenal domain and therefore cannot be identified with ultimate
ontological truth.

Rebuting Sutra 14: Empirically Constrained # Truth.

ITHTNTAT AT o cediaieetiotd | |<.R.2¥] |

anubhava-simitam jAianam na tattva-nibandhanam ||8.2.14||

Empirically constrained knowledge is bound to appearance, not to
reality itself. All empirical access is mediated; what is mediated cannot be
identical with what it represents. Empirical knowledge maps the structure of
experience, not the structure of existence itself. Empirical knowledge is formally
represented through conditional probability P(H| Dempirical), where the data
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D empirical itself is a perceptually and instrumentally constrained projection of
reality. Therefore, such knowledge is bounded by the structure of experience and
does not directly establish ontological reality.

Rebuting Sutra 15: Eliminating Superstition # Truth.
sufaearafaaftel o deaerst:; etma=dead: | [<.2.29] |

andha-visvasa-nirmokso na tattva-labhah; suddha-ajhana-praptitah ||8.2.15]|

Removal of superstition does not guarantee truth; it may only result in a
cleaner form of ignorance. The removal of falsehood refines ignorance into a
clearer structure; it does not automatically produce truth itself. In Bayesian
epistemology, elimination of implausible hypotheses is represented as posterior
updating P(H|D). However, such updating only refines the distribution of belief
over model space and does not guarantee convergence to ontological truth.
Thus, reduction of superstition corresponds to refinement of ignorance rather
than attainment of ultimate reality.

Rebuting Sutra 16: Empirical Success # Truth

ST deafiefe: cTdgRABAIAT [1¢.R. 26

prayoga-siddhir na tattva-siddhih vyavahara-saphalataya ||8.2.16]||

Empirical success is not realization of truth; it only indicates
effectiveness within practical dealings. Empirical success in modern science
is formally represented through optimization of predictive accuracy, such as
minimizing a loss function L(f@(x),y) which measures the discrepancy between
the model's prediction and the actual ground truth. However, such success
indicates only functional adequacy within a given domain and does not establish
ontological truth. Thus, practical effectiveness (vyavahara-saphalata) cannot be
equated with realization of reality (tattva-siddhi).

Vedanta’s solution: Hierarchy of truth

Vedanta solves what science cannot by introducing levels of truth.
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Advaita Vedanta

Level Description

Pratibhasika Individual illusion

Vyavaharika Empirical / intersubjective

Paramarthika Absolute

Empirical science operates only at the Vyavaharika level. sifad afa | neti neti.
[Brhadaranyaka Upanisad 2.3.6]. Not this, not this. Empirical negation leads
beyond empirical truth.

Empiricism is valid — but incomplete — therefore Vedanta.

W?ﬂlczla%ﬁ"ir HFEAHAAH | Pascatya-darsanesu Samya-sucanam. Indications of
Parallels in Western Philosophy.

Mathematics & Abstraction Problem
Eugene Wigner

e "The Unreasonable Effectiveness of Mathematics in the Natural Sciences”
o Entire paper
e Key Idea: Mathematics works mysteriously.

At its most refined level, Western inquiry acknowledges that mathematics,
probability, language, and scientific constructs successfully model appearances
without necessarily capturing reality. This reveals a fundamental gap between
representation and being. However, the gap remains unresolved. Vedanta
directly addresses this by asserting that all such constructs operate within
nama-ruapa and cannot transcend it. Thus, where Western thought identifies
limitation, Vedanta reveals its ontological necessity.
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Refutation 9 - The Utility

This is the last resort for those who want to exclude / ignore Vedanta.

Many people attempt to evaluate the Vedas and the Sastras solely on the basis of
their practical utility in ordinary life. Since the teachings of these sacred texts do
not always appear to offer immediate advantages for day-to-day activities, they
are often neglected or dismissed as irrelevant. Such an expectation arises from
the tendency to measure all knowledge by the standards of worldly usefulness
and the improvement of the particular lifestyle one has chosen to pursue. Within
the sphere of vyavahara—the transactional order of reality—this approach is
understandable and even reasonable. Human beings naturally seek knowledge
that enhances comfort, efficiency, and material well-being. Yet this criterion is
insufficient for judging the value of the Vedas and the S$astras.

The Vedic scriptures were never intended merely as instruments for
refining worldly existence. Their primary purpose is to reveal that knowledge by
which the ultimate reality is known and ignorance is dispelled. “Two kinds of
knowledge are to be known—the lower and the higher”. The Upanisad further
explains that the higher knowledge is “that by which the imperishable
Brahman is realized.” Thus the purpose of the $astra lies not in merely
enhancing the conditions of empirical life, but in revealing the truth that
transcends it. Therefore, even if the teachings of the Vedas do not always appear
to increase the conveniences of everyday life, it does not follow that they are
devoid of value or worthy of neglect. Their domain is not limited to the
improvement of worldly circumstances but extends to the ultimate liberation
of the human spirit.

o7 QTEATOT Helrdcd A gada |
HTACATATAATATT ANl FFARSTT | [R.¢] |

T - not, EAUMH - of the scriptures, wemdcad - the purpose of producing
results, sT - not, Hﬂiﬁa’rﬁ - attainment of worldly goals, ¥add - operates /
functions, 31fagaT - ignorance, AT - for the purpose of destroying, asH - of
them (the scriptures), qaﬁr: - activity / function, 3s9a - is considered /
accepted.

na $astranam phalarthatvam narthasiddhih pravartate |
avidya-nasanarthaya tesarm pravrttir isyate ||9.1]]
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The scriptures do not function for producing worldly results nor

for achieving material objectives. Their true purpose is accepted to be
the destruction of ignorance. The purpose of the $astra is not to produce
worldly results nor to secure material achievements; its accepted function is the
removal of ignorance (avidya-nivrtti). Modern science, on the other hand, has
greatly enhanced the means for comfort and efficiency within the transactional
world (vyavahara). Consequently, human attention often becomes predominantly
oriented toward what is immediately useful and experientially verifiable. This
orientation, while pragmatically effective, can lead to a quiet indifference toward
the inquiry into ultimate reality. As long as life remains functionally manageable
deferred. Vedanta does not reject empirical knowledge; rather, it points out that
comfort and utility, however refined, do not resolve the fundamental problem of
ignorance. The absence of inquiry into the Self is not due to lack of intelligence,
but due to the natural dominance of transactional pursuits over existential
investigation.

On the Self Not Being an Object of Acquisition.

ATCHT GEIdeTed: T ATEeRIaEIad |
AT RAgytsdl TaAafleH: Fardet: | |R.2] |

T — not, 3TcAT - the Self, JEIAd - like an object, 3ITcg: — obtainable, ¥ITd - would
be, &Mt — by means / practices, 3ra¥dad - like material objects, YA - by
mere knowledge / awakening, f8c: - realized, 3@ - that (Self), Taafdqy: -
self-established, d«Tde: - eternal

natma vastuvad apyah syat sadhanaih arthavastuvat |
bodhamatrena siddho'sau svayamsiddhah sanatanah ||9.2]|

The Self is not something to be obtained like a material object through
means. It is realized through knowledge alone, for it is self-existent and
eternal.

On the Lotus-like Sage in the World

UeHATATAAIFAT FER fasafa eiwe: |
TQRIfeetd SaTeHTial o TYRAT fohsaet | R.3] |

geHIH - lotus leaf, 3a - like, 3731T& - in water, 99K - in the world, fasafa -

~

stands / lives, §IReT: - the wise one, ¥TJT 39 - as though touching, ST - the

~

world, #1fd - appears, & TJ2Ifd - does not touch, Ta - indeed, fhs<sT - anything
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padmapatram ivambhasi samsare tisthati dhiradhih |
sprsann iva jagad bhati na spréaty eva kificana |]9.3]|

Like a lotus leaf resting on water, the wise person lives in the world.
Though he appears to interact with it, he remains untouched by it.

The Highest Utility of the Sastras

The greatest utility of the $astras in human life lies not in producing worldly
advantages but in removing illusion and ignorance. Utility properly applies only
to objects that are to be acquired, modified, or used for some external purpose.
The Self, however, is not an object to be obtained; it is the very reality of the
seeker and is therefore to be realized rather than acquired. Hence the true
function of the Vedantic scriptures is to destroy ignorance (avidya) and false
identification with the body and mind, which are the root causes of bondage.

When ignorance is removed, truth does not need to be created—it shines forth
by itself. This principle is affirmed in the Upanisadic tradition. The Mundaka
Upanishad (1.1.4-5) distinguishes between Ilower knowledge and higher
knowledge:

¢ Tacd afedey gfad g ¥H IJegeAfde! dgfed WT AR Tl dve vidye veditavye iti ha
sma yad brahmavido vadanti para caivapara ca IO FHIdAl  Asda:
AHAGISYAAC: .. T W IJAT  desRAEIAN  tatrdpara  rgvedo  yajurvedah

samavedo’tharvavedah... atha para yaya tad aksaram adhigamyate Two kinds
of knowledge are to be known: the lower knowledge consisting of the
Vedas and sciences, and the higher knowledge by which the
imperishable Brahman is realized.

Thus the highest contribution of $astra is the removal of ignorance, not the
manufacture of worldly gain. Once ighorance disappears, the Self shines forth
naturally. At the same time, the idea of utility itself is not rejected. Properly
understood, it becomes the principle of lokasangraha, the welfare and stability of
all beings, as taught in the Bhagavad Gita.

AhEAGAAT FFaRI=hq A | lokasarngraham evapi sampasyan kartum arhasi
[Bhagavad Gita - 3.20]. Act with a view to the welfare and stability of the

world. Vedanta extends this concern for welfare far beyond the narrow limits of
a single human life. The journey of the jiva continues beyond one lifetime,
carrying with it the impressions of past actions and experiences—karma and
samskara. Thus the utility of spiritual knowledge extends not merely to present
circumstances but to the entire continuity of existence.
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In the empirical world (vyavahara), every action produces mixed
consequences. What benefits one being may harm another. Someone’s food is
another’s poison. Medicines that heal humans are tested upon countless animals.
Cities built for human comfort may destroy the habitats of innumerable
creatures. Hence the question naturally arises: How can one truly perform
paramartha—genuine welfare for all beings? Vedanta answers this through the
metaphor of the lotus in water or the sky that accommodates everything without
attachment. The lotus exists in the pond yet remains untouched by its water; the
sky allows all objects to appear within it yet remains unaffected. In the same
way, the spiritually awakened person lives in the world without being entangled
in it.

Even in nature we find examples of such presence without disturbance.
Certain gases—helium, neon, argon, krypton, xenon—remain chemically inert;
they exist yet do not react. Likewise, the liberated or spiritually awakened being
exists in the world but does not create further bondage. Such a life of inward
freedom and non-attachment may be the greatest contribution one can offer to
the harmony of all beings. The wise continue to act, but without
identification. Thus the Vedantic vision teaches that the true welfare of the
world arises not merely from external activity but from inner freedom grounded
in knowledge of the Self. One may continue to act selflessly for the good of
others while rooted in the wisdom of the Vedas, knowing that the journey of the
soul extends beyond this body and this lifetime.

Utility means X is useful for Y and Y is another desired state. But moksa is
described as purnatva (completeness), akrtrima (not produced) and
svabhava-siddha (already true). So asking: "What is it useful for?” is like asking:
“What is the utility of being complete?” Completion is not a tool toward
something else. The “value” of moksa is the end of duhkha (suffering born of
ignorance and limitation). So it is not the gain of something new but removal of
a false limitation. All “utility thinking” assumes: I am incomplete. I need
something else to become complete. Vedanta’s diagnosis is: The seeking never
ends because the seeker is already complete but misidentified. So liberation is
not “useful” in the ordinary sense—it is the ending of the very structure that
asks for utility. So what happens after liberation? Vedanta is careful here. There
is no “then what” in the psychological sense. Because “then what” belongs to
time, becoming, and lack. From the standpoint of moksa no pursuit remains
necessary. No deficiency remains to be solved. This is why it is described as
ananda (not pleasure, but fullness) and svastha (established in oneself).
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tITQﬂTcHaQTﬁg AFEGFAH | Pascatya-darsanesu Samya-sucanam. Indications of
Parallels in Western Philosophy.

Meta-Epistemology / Limits of Science

Hilary Putnam

e Reason, Truth and History
o Chapter 1: Brains in a Vat
e Key Idea: Reality cannot be fully objectified.

Pragmatic traditions in Western philosophy have emphasized utility as a measure
of truth, equating validity with what works in practice. While this explains
empirical success, it reduces knowledge to instrumentality. Vedanta accepts
utility within the empirical domain but rejects it as a criterion for truth. The
highest purpose of knowledge is liberation, not functionality. Thus, where
Western thought culminates in usefulness, Vedanta culminates in freedom.

The $astra does not aim at producing objects or improving conditions within the
world; its sole purpose is the removal of ignorance. Modern science, however,
excels precisely in enhancing worldly experience. When success is measured in
terms of utility, efficiency, and comfort, the human mind naturally settles within
the transactional domain. In such a condition, the pursuit of ultimate truth
appears unnecessary—not because it has been refuted, but because it has been
overshadowed. Thus, the preference for empirical knowledge is not always a
conclusion of rigorous examination, but often a consequence of orientation
toward utility. Vedanta challenges this orientation by revealing that no degree of
worldly refinement can substitute for Self-knowledge.
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Refutation 10 - The Assessment

This inquiry began with a simple but foundational question: Why do we

believe in empirical evidence? Not whether science works, but why its method
is trusted as a guide to truth. Through systematic examination, we have
shown that modern science does not claim certainty, metaphysical completeness,
or philosophical finality. Its strength lies elsewhere: prediction, convergence,
correction, and utility. These features make science extraordinarily powerful
within its chosen domain. However, power within a domain is not the same
as authority over reality itself. What modern science ultimately rests upon is
not proof, but a set of pre-empirical commitments: that reality is ordered,
that patterns exist, that the human mind can access those patterns, that
repeated success tracks truth, and that survival-oriented knowledge is
epistemically sufficient.

None of these commitments are themselves empirically demonstrable.
They are axioms, accepted because without them scientific inquiry cannot
begin. Science, therefore, does not stand on neutral ground; it stands on
faith-like foundational assumptions, even if those assumptions are
pragmatic, minimal, and often tacit. Vedanta does not deny this. Instead, it does
something more radical and more honest: it names these assumptions,
limits their scope, and then transcends them.

Assessments

Assessment 1: Empirical Success and Ontological Silence

We saw that every criterion by which empiricism justifies itself—prediction,
convergence, correction, and utility—concerns behavior of appearances, not
the nature of being. Prediction demonstrates regularity, not reality.
Convergence demonstrates shared cognition, not correspondence with truth.
Correction refines models, not foundational assumptions. Utility ensures survival,
not ontological insight. An illusion can be predictable. A dream-world can be
internally consistent. A false map can guide action effectively. None of these
successes elevate appearance into truth. Vedanta anticipated this distinction
millennia ago by separating: vyavahara (transactional reality), from paramartha
(ultimate reality). Science operates impeccably within the former. It has no
instruments, methods, or categories capable of reaching the latter.
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Assessment 2: The Category Error of Scientific Supremacy

The modern preference for empiricism over authority, revelation, reason, or
intuition is often presented as a fair competition in which empiricism “wins by
comparison.” Our analysis shows this framing to be mistaken. Vedanta never
proposed a single method for all knowledge. It proposed domain-specific
pramanas, each valid only within its own sphere. The error of modern thought
is not its reliance on empiricism, but its extension of empiricism beyond its
legitimate domain. When science claims to constrain belief by “reality itself,” it
silently equates reality with what is measurable, observable, and objectifiable.
This is not a discovery—it is a definition. What lies outside that definition is
excluded by method, not refuted by evidence. Vedanta exposes this as a
category error: using a tool designed for objects to adjudicate that which is not
an object.

Assessment 3: Consciousness, The Unavoidable Blind Spot

Perhaps the most decisive limitation of the empirical approach is its treatment of
consciousness. Any attempt to objectify consciousness presupposes the very
consciousness it seeks to explain. Science assumes consciousness as an
observing instrument, a byproduct, or an emergent phenomenon—but never as
fundamental. Vedanta reverses this hierarchy. Consciousness is not explained
by reality; reality is explained by consciousness. The knower is not an
accidental witness to the world but its very condition of appearance. No empirical
method can validate or invalidate this claim, because every empirical method
already presupposes the conscious subject. This is not a failure of science; it is a
boundary condition. Vedanta begins precisely at this boundary. Considering
consciousness as the ground we should know that Self is not an object. Self
alone illumines the entire universe by its own light. The world is projected in Self
alone and ultimately resolves back into Self. Implication: Reality does not stand
independently; it appears within consciousness and returns to it. I am not the
body, nor is the body mine; I am not even the intellect or related faculties. I am
pure consciousness and bliss—the ever-present, unattached witness alone.

Assessment 4: Survival Is Not the Measure of Truth

One of the most persuasive modern defenses of empiricism is evolutionary:
creatures that trusted experience survived; those that did not perished. This
explains why empirical trust works—but it also confines its authority. Evolution
optimizes for survival, not for truth. A belief need only be useful, not true, to
persist. Vedanta therefore rejects survival as an epistemic criterion. Liberation,
not longevity, is its concern. Science stops where survival no longer matters.
Vedanta begins there. Science stops where survival ends; Vedanta begins there.
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Assessment 5: Not Anti-Science, but Post-Empirical

This conclusion does not reject science. It restores it to its proper place. Science
is the most refined system ever devised for navigating the world of appearances.
Vedanta is the most rigorous system ever articulated for understanding the
ground of those appearances. The two are not enemies—but neither are they
equals. When science is mistaken for metaphysics, it becomes dogma. When
empiricism is mistaken for truth, it becomes ideology. When Vedanta is reduced
to belief, it becomes religion. Properly understood, Vedanta is neither belief nor
speculation. It is a science of being, constrained not by instruments, but by
direct realization.

Core (Vedantic) Rule

THTOTAT o ALY [T RERA |
JegeT ATATAA o T dATT T | | 20.¢] |

JATOTATH, = of the means of knowledge (praménas), = = not, WIHIIH =
capability, power, competence, fam?rgr = in the domains / objects, 9¥FIH = of
one another, mutually, 9ca&TH = perception, =1 = not, aﬂﬂmﬂ = by inference,
o = not, ¥ = and, dd = by that (i.e., by perception) A = also, IEId = is
apprehended, is grasped.

pramananam na samarthyam visayesu parasparam |
pratyaksam nanumanena na ca tenapi grhyate ||10.1]]|

The means of knowledge have no mutual jurisdiction over each other’s
domains. What is grasped by perception is not khnown through inference,
nor is what is inferred apprehended by perception. 7 & YA AYT:
TACTERET a9g: JuT Jeaeiey [avd: ACAEET & AW A Ycgeed| One
means of knowledge does not operate in the domain of another. Just as
what is known by perception is not known by inference, and what is known by
inference is not known by perception.

This single rule nullifies empiricism’s universal claim. Empiricism is the
strongest pramana for managing appearances; Vedanta is the only pramana for
knowing reality itself. Modern science answers the question: How does the world
behave? Vedanta answers the deeper question: What is the world, and who is
the knower of it? Empiricism works. Vedanta liberates. Empirical evidence
constrains belief by appearances. Vedanta dissolves the one who is bound by
belief. That is not a rejection of science. It is its completion. The evolutionary
success of trusting experience explains its dominance but does not
confer metaphysical authority. Vedanta anticipated this distinction millennia
ago by situating sense-based learning within prakrti and karma, while reserving
truth for that which transcends bodily conditioning. Experience preserves the
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organism; knowledge liberates the knower. To mistake evolutionary utility for
ontological truth is precisely the ignorance Vedanta was formulated to dissolve.

Empirical evidence does not constrain belief by reality itself. It
constrains belief by what reality appears to be under human senses.
Empirical evidence is trusted not as absolute truth, but as the
least-wrong way we know to stay in contact with reality. Vedanta wins
because it asks — and answers — what reality is, not merely how it
behaves. Vedanta stands unique in systematically addressing not only the
nature of reality, but the identity of the knower, and providing a method for its
direct realization.

o UcdeT o 3HeTAT Hamﬁaﬁaﬂ
Frqm—-a;rqmﬁr ;rsmTUTfqu?ﬁ?r

aﬁa‘amTﬁla—J?fr deleclsTHETE:
W@EU%\HTHHWWW II?o [

o1 (na) - not, WcI&H (pratyaksam) - perception, 3JHIEH (anumanam) -
inference

T (ca) - and, FRATAGAT (karya-siddhitd) - success in action / utility, dFIH
(samyam) - agreement / convergence, gmqﬁr: (punaravrttih) - repeatability,
YATTH (pramdnam) - valid means of knowledge, 9aTdd: (paramarthatah) - in
the ultimate sense, 3ifde@mT: (avidydydh) - of ignorance, fAgRI-3rde
(nivrtti-artham) - for the removal, dgl=d: 3TH (vedantah ayam) - this Vedanta
3cled: (udahrtah) - is declared / taught, Wﬁaﬁlﬂ (svayam-siddham) -
self-established, dd=a# (caitanyam) - consciousness, dd (tat) - that, Tcg#
(satyam) - truth, sT I9H fh>deT (na aparam kificana) - nothing else whatsoever

na pratyaksam na anumanarm na ca karya-siddhita |
na samyam na punaravrttih na pramanam paramarthatah ||
avidyaya nivrtty-artham vedanto’yam udahrtah |
svayam-siddham caitanyam tat satyam naparam kifcana ||10.2||

Neither perception, nor inference, nor practical success; neither
consensus, nor repeatability—none of these are ultimate means of truth.
Vedanta is taught for the sole purpose of removing ignorance. That
self-established consciousness alone is the Truth—there is nothing else.

Western philosophy, through diverse inquiries, has recognized that empiricism
operates within the domain of appearances and cannot claim metaphysical
finality. These recognitions, however, remain fragmented. Vedanta provides a
systematic resolution by distinguishing levels of reality and assigning each
means of knowledge its proper domain. In doing so, it neither opposes nor
depends upon empiricism, but completes it. Thus, where Western inquiry
reaches its boundary, Vedanta stands as its natural culmination.
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Concluding Summary

This inquiry began with a foundational question: not whether empirical

science works, but why its method is trusted as a guide to truth. The analysis
has shown that empirical success—prediction, convergence, correction, and
utility—does not establish truth, but only the reliability of appearances. Science,
though extraordinarily powerful within its domain, rests upon assumptions it
cannot itself justify: the order of nature, the intelligibility of reality, and the
trustworthiness of cognition. These are not derived from observation but
presupposed by it. Thus empiricism, when elevated to a universal authority,
becomes circular. Vedanta provides a principled resolution to this impasse by
offering a domain-specific epistemology. It neither denies empirical knowledge
nor competes with science on scientific terms. Instead, it clarifies that different
means of knowledge are authoritative in different domains. Where science
excels in prediction, control, and survival within vyavahara, Vedanta addresses
the foundational question science must presuppose but cannot answer: the
nature of the knower and the reality that grounds all experience. The repeated
equation of consensus, utility, corrigibility, or predictability with truth is shown to
be a category error—confusing operational success with ontological validity. By
distinguishing instrumental knowledge from |liberative knowledge, and
experiential conditioning from the removal of ignorance, Vedanta explains both
why empirical trust dominates human cognition and why it necessarily fails to
deliver ultimate truth. Evolutionary success, technological power, and
methodological self-correction refine engagement with appearances; they do not
penetrate the nature of being itself. The culmination of Vedantic inquiry is not
endless revision but the dissolution of the knower-known duality—a closure
science, by its very structure, cannot reach.

I: JedARUA & AeAfaQed, 3 J eeaer: sfd se:| AaEsacHRe
SIAERSTII: F5oRod faare 3faariag, WWW‘&HH?HWW g
3R | mmmwmaﬁmwamqaéﬁsﬁﬁwﬁ% deted: q f& awdd:
3fed, duT T TIIE A F: A WA JRREATT| a?[aﬁasﬁﬁmawﬁqa’rﬁraa
URATSSREE HAHAAN Ua @ 3fdedr, I deed: fAadfidiAeefd) o deefe:
AT A, faeiedereaan: A o |@fter, 30  Tusedieda faelal atan
antima-niranayo na vijiana-virodhi, api tu anubhavottarah iti bodhyahl
nama-ripatmakasya vyavahara-jagatah saficaranaya vijianam anivaryam eva,
kintu yat vastu-karanatitam tatra na tasya yogyata, na ca adhikarahl
anubhava-janyam jhanam drSya-padarthanam vyavaharam katham pravartate iti
vivmoti; vedantah tu kim vastutah asti, tathd ca drSyasya jhata kah iti
paramarthataya prakasayatil yat  kevalam  jivita-raksanopayogi  tat
paramarthika-satyam manyamanata eva sa avidya, yam vedantah nivartayitum
icchatil esa bheda-drstih samyag-avagata cet, vijiana-vedantayoh virodhah na
sandhina, api tu spasta-bodhenaiva viliyate|
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The final verdict is therefore not anti-scientific, but post-empirical. Science
remains indispensable for navigating the world of nhames and forms, yet it is
neither equipped nor authorized to pronounce upon that which transcends
objectification. Empirical knowledge explains how phenomena behave. Vedanta
reveals what is, and who the knower truly is. To mistake survival-oriented
success for truth is the very ignorance Vedanta seeks to remove. When this
distinction is clearly understood, the apparent conflict between science and
Vedanta dissolves—not by compromise, but by right understanding.

Science refines experience whereas Vedanta resolves it!

YATUITACY I dd AY&TH | AUeT o WRAT: | YA Iq JhrEafd, dd gAmoe
Reeafd | afawan: Jaan: 3eavere daad | 9 v adeia defed:
fAwdcadT | 9 9 fawAfad a7 agedisafassd | @q-RId-3cAT JAumTR: o
JATOIASY: | dEATd A o Rgeafa— f8eY: va dd ¥a&9H || pramana-siddham yat
tat sapeksam | sapeksam na paramarthah | pramanam yat prakasayati, tat
pramanair na siddhyati | anubhava-visayah prameyah, anubhava-prakasakam
cetanam | vijAianam visayan pariksate, vedantah visayatvam eva | Vyatra
vijianam viramati, tatra vedanto'vatisthate | sat-cit-atma pramana-adharah,
na pramana-visayah | tasmat brahma na siddhyati — siddheh eva tat svariupam

That which is established by proof is dependent; what is dependent
cannot be ultimate. That which makes proof possible cannot itself be
proven. Objects of experience are knowable entities; consciousness is
that which illuminates experience itself. Science examines objects;
Vedanta examines objecthood itself. Where empirical method
necessarily halts, Vedanta stands. Being-consciousness-self is the
ground of all knowing, not an object of knowledge. Therefore Brahman
is not something to be proven— it is the very nature of proof itself.

EEar-g#ATa: | ramagita-sammatih. Confirmation from the Rama Gita.
Bhagavan Rama—presented as a teacher of Brahmavidya, not merely as
an object of bhakti. This culmination of knowledge as direct realization of the
Self is also affirmed in the Rama Gita of the Adhyatma Ramayana, where
Bhagavan Rama teaches that the entire universe is none other than the Self,
realized inwardly by the seeker. I TAGTWS FHACHS ... yavanna pasyed
akhilam mad-atmakam [Adhyatma Ramayana - 7.5.58] Until one realizes that
the entire universe is of My very nature, one should remain devoted to
My worship. For such a faithful and intensely devoted seeker, I become
directly realized in the heart at all times. Liberation is attained only through
knowledge—not through actions nor by any other means. Beings are bound by
ignorance and are freed through knowledge.” Truth is not produced, achieved, or
engineered—it is revealed by removing ignorance.
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Epilogue

Truth is not time bound therefore it can be found instantly. Modern

science struggles with the fundamental category error in accepting Vedantic
Verdict. Modern science believes that the method of knowing (pramana / proof)
is capable of reaching all domains of reality which is not true simply because
each means of knowledge operates only within its own domain. Empirical
science = pratyaksa + anumana. Both are unreliable for knowing the truth.
Pratyaksa anubhav is senses based. Senses are always biased (me and mine).
anumana is inference (once again not real). These operate only on objects
(visaya) within nama-ripa (appearance). But Brahman / Atman = not an object.
It is not measurable. It is not inferable. Therefore: A method designed for
objects can never reach that which is not an object.

This is not a limitation of progress — it is a limitation of category.

Infinite Regress of Empirical Inquiry is like peeling one onion layer after
another. R1-R2—R3— Each “deeper” discovery only reveals: a more subtle
layer of appearance. Vedantic Insight tells every empirical discovery:
presupposes prior structure. Each explanation: leads to a deeper explanation.
This is 3=1a&AT (infinite regress). Therefore, no amount of temporal progression
can convert the relative into the absolute. Truth is absolute which never changes
no matter what.

Time cannot produce the timeless. Time cannot deliver the timeless. The
belief: “Eventually, truth will be found” assumes: Truth € Future Time. Vedanta
rejects this completely. Truth (Brahman) is: e (eternal) & f@cy (already
accomplished). Time (kala): belongs to prakrti is itself an object of knowledge.
Therefore, that which is within time cannot produce that which is beyond time. &
& EERa] fcdcadm | The produced can never be eternal. If truth were
time-dependent, it would not be truth. Truth is absolute (independent). 37=%T d&:
wfaerfea dsfaegreaurad | [IsGvasya Upanisad]. Those who take the empirical
(avidya) as ultimate enter darkness because they mistake the means for the
end.

Modern science assumes: Observer is secondary or emergent
Vedanta asserts: Observer (Jdar / @rafl) is primary.

All empirical knowledge depends on: Knowledge = Subject + Object +
Pramana. But Science studies objects using instruments (extended senses). It
never investigates: the subject itself. The knower cannot be objectified without
presupposing itself. Therefore, any system that ignores the knower can never
arrive at total truth. Science operates through consensus, repeatability, and
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public verification. Vedanta asserts: Truth is aparoksa (immediate) and
self-revealing. Collective validation applies to objects. Truth (Atman) is the very
subject. Therefore, it cannot be voted upon, experimentally shared or
institutionally verified. AIATCHAT Yddeel of#: | [Mundaka Upanisad 3.2.3]. Not
attained by discourse, intellect and learning.

Instantaneity of Truth

Science:

Knowledge — lim Refinement

t—oo
Vedanta:
Truth = Avidya-Nivrtti (removal of ignorance)

Truth is not produced. It is revealed when ignorance ends. Classic Analogy
of Rope / Snake. Rope mistaken as snhake. Knowledge does not create rope. It
removes errors. Therefore, Truth is not reached in time — it is recognized
instantly. “Time can refine appearance, but it can never reveal that which is
beyond appearance”. Many western philosophers, scientists and elementary
thinkers have visited Bharat (India) and talked to rishis, munis, saints and vedic
sadhus in remote places for centuries in order to learn the secrets of human life,
the universe and Supreme. Here is a fresh incident in public. Reflecting on a
meeting of Cosmologist Carr Barron with Sudguru
(https://www.youtube.com/watch?v=gG8tupcGRMs), inquiring to learn the
possibility where modern science meets spirituality and both together find the
answer of truth. The answer is actually already found in the Indian spiritual
realm. The only part left out is for modern science to accept it. Modern science,
by design, investigates the observed and therefore remains confined to objects
(visaya) within nama-ripa. However, every observation presupposes an
observer whose nature it does not examine. This is not an incompleteness of
progress but a limitation of method. No inquiry that objectifies reality can reveal
that which is not an object.

Vedanta resolves this by reversing the direction of inquiry—from “what is
that?” to “who is the knower?”. The observer cannot be known as an object;
it is self-revealing (svayam-siddha) and recognized through direct inquiry, not
empirical means. This methodological shift—exemplified by Ramana Maharshi—is
not mystical but epistemically necessary. Thus, science reaches truth not by
extending observation indefinitely, but by transcending object-orientation. Where
inquiry turns from the seen to the seer, knowledge culminates not in description,
but in realization. “"Modern science will be able to find truth (like Vedanta) when
it stops working on “observed" and starts working on who is ‘“observing”.
Science will be able to see the truth only when it stops questioning “what is
that?” and starts questioning "Who am I?”. Something that elementary thinkers
and seers like Shree Ramana Maharshi did in the 19th century. For that science
will have to wear the spiritual lense prescribed by Vedanta”.
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Annexure

Vedantic Pramanas vs Empirical Claims

Vedantic What It Validly | Empirical Why Vedantic
Pramana Knows Claim It Is Empiricism Verdict
Mistaken For Fails Here
Pratyaksa Sensory “Observation Senses grasp Valid but
(Perception) appearances reveals reality” effects, not limited.
(nama-ripa) essence
Anumana Relations within “Reason explains | Inference Conditional
(Inference) phenomena existence” presupposes
perception
Upamana Similarity “Models mirror Models are Instrumental
(Comparison) recognition reality” analogies, not
ontology
Arthapatti Resolving “Hidden entities Postulates save Provisional
(Postulation) contradictions are real” coherence, not
truth
Anupalabdhi Absence of objects | “No evidence = Absence of Invalid
(Non-cognition) no reality” perception # inference
non-being

Sabda (Veda)

Non-empirical

“Revelation is

Vedic $abda is

Final authority

truths (Brahman, belief-based” apauruseya

Atma)
Aparoksa-anubh | Self-luminous “Subjective Not mediated by | Supreme
ava (Immediate reality experience” mind or senses pramana
realization)
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Epistemic Limits of Empiricism in Vedantic Analysis

Empirical
Claim

Vedantic Analysis

Why Claim Fails as
Truth

“It predicts”

Prediction = pattern within Maya.

Illusions are predictable

“It converges”

Consensus = shared ignorance.

Majority # truth

“It corrects”

Correction operates within error.

Cannot self-ground

“It works”

Utility = survival value.

Survival # reality

“It is objective”

Objectivity presumes subject.

Subject is never object

measurable”

non-objects.

“Itis Repetition # being. Stability # existence
repeatable”
“Itis Measurement excludes Brahman is not

measurable

“It is falsifiable”

Negation applies only to
propositions.

Truth is not propositional
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Domain Distinction

Domain Valid Pramana Goal Empiricism’s
Status

Vyavahara Pratyaksa + Survival, Supreme

(Transactional world) Anumana prediction

Pratibhasika (Illusory) | Perception Error Misleading
correction

Paramartha (Absolute) | Sabda — Liberation Inapplicable

Aparoksa
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Glossary of Technical / Difficult Terms

Word

Meaning (Simple and Precise)

Absolute Truth

Reality that does not change

Abstraction

Simplifying by removing details

Anumana

Inference (logical reasoning)

Anupalabdhi

Knowledge of absence (non-perception)

Aparoksa Anubhava

Direct, immediate realization (not mediated by senses)

Approximate Truth

Something that works but may not be fully real

Approximation

Close but not exact representation

Arthapatti Postulation to resolve contradictions
Avidya Ignorance of true reality
Axiom Assumption taken as true without proof

Bayesian Updating

Revising belief based on new evidence

Boundary Condition

Limit within which a system operates

Brahman

Absolute, infinite reality

Causality

Relationship of cause and effect

Consciousness

That which knows or illuminates experience

Consensus General agreement among people
Constraint Limitation or boundary
Correlation Two things appearing related, not necessarily causally

De-identification

Recognizing true self beyond body/mind

Determinism

Idea that everything follows fixed causal laws

Domain Area where a method or idea applies
Duality Separation between subject and object
Emergence Complex properties arising from simpler systems
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Empiricism

Knowledge based on sensory experience and
observation

Entropy (Information)

Measure of uncertainty

Epistemic

Related to knowledge or knowing

Epistemic Validity

Validity within a system of knowledge

Epistemology

Study of knowledge—how we know, what counts as
valid knowledge

Falsifiability Ability of a claim to be proven false
Framework System of ideas or structure

Hypothesis Proposed explanation to be tested

Idealism View that reality is fundamentally mental or

consciousness-based

Identification

Mistaking self for body/mind

Indeterminism

Idea that not everything is causally determined

Information

Reduction of uncertainty

Instrumentalism

View that theories are tools, not necessarily true

Inter-subjective

Shared agreement among multiple observers

Law (Scientific)

Regular pattern observed in nature

Liberation (Moksa)

Freedom from ignorance and bondage

Limitation

Inherent restriction

Maya

Illusory appearance of the world

Measurability

Ability to quantify something

Metaphysics Inquiry into ultimate reality beyond physical
observation

Model Simplified representation of reality

Nihilism Denial of meaning or truth

Noise Random or irrelevant data
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Non-duality (Advaita)

Absence of separation; all is one reality

Noumenon Reality as it is in itself, beyond perception
Object That which is experienced or known
Objectivity Independence from personal bias

Observability

Ability to be perceived by senses or instruments

Ontological

Related to the nature of existence

Ontological Truth

Truth about what truly exists

Ontology Study of reality—what truly exists
Paradigm Dominant way of thinking in a field
Paramartha Absolute reality beyond appearance
Phenomenon That which appears to the senses
(Phenomena)

Postulate Assumed principle for reasoning

Pragmatism

Truth judged by usefulness

Pramana

Valid means of knowledge

Pramana-phala

Result of valid knowledge

Pramata Knower (subject)
Prameya Object of knowledge
Pratyaksa Perception through senses

Predictability

Ability to forecast outcomes

Probability Likelihood of an event

Projection Partial representation of a whole

Rationalism Knowledge based on reasoning and logic

Realism Belief that reality exists independently of observation
Realization Direct understanding of truth

Reductionism

Explaining complex things by simpler components
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Relativism

Truth depends on perspective

Repeatability

Ability to reproduce results consistently

Representation

Symbolic depiction of something

Sabda

Scriptural testimony (Vedic authority)

Scope

Extent of applicability

Self (Atman)

True inner reality of the individual

Signal Meaningful data
Simulation Imitation of real-world process
Skepticism Doubt about knowledge claims

Statistical Inference

Drawing conclusions from data

Subject The experiencer, the knower

Subjectivity Dependence on personal perspective

Tattva Ultimate truth or reality

Theory System of explanations supported by evidence

Underdetermination

Multiple explanations possible for same evidence

Upamana Knowledge through comparison or analogy
Utility Practical usefulness
Vyavahara Transactional or practical reality (world of experience)

Witness (Saksi)

Conscious observer beyond mind
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Bharadwaja clan
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Barhaspatiya, accompanied by
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the Shukla Yajurveda.
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"GTHOTIAIA SEA" SEH ($2a]) THON (AHATIAH) JAT (AT fawm:) T A 3
37 | UW: AeTecleRAE T HgedquT: RAgHTea: 31Ted IfeAe $3ax: gloadmom, aha,
SiiferehATeteT aT quTeIT AT o I 3Tt aafdl|

"Pramanaprameyaateetam Brahma" means that Brahman (Supreme) is
beyond pramanas (means of knowledge) and prameya (objects of
knowledge).

This is an important principle of Vedanta philosophy which states that

Brahman cannot be fully known by the senses, logic or worldly
knowledge.

3 g3t eMfediedial emfed:

g enfeerr: enfeaRiver: enfea: |
FAEIaY: Afedfaed garh enfedses anfea:
Tq enfed: enfeara enfed: ar AT enfed’ier |

35 Qfed: enfed: enfed:

om dyauh santir antariksam santih
prthivi santir apah santir osadhayah santih |
vanaspatayah santir visve devah santir brahma santih
sarvam santih santir eva santih sa ma santir edhi ||
om santih $antih santih ||

Om. May there be peace in the heavens, peace in the atmosphere, peace
upon the earth. May the waters be peaceful; may the herbs be peaceful;
may the trees be peaceful. May all the divine powers be peaceful; may
Brahman be peace. May everything be peaceful. Peace alone is peace.
May that peace come to me (to us). Om, peace, peace, peace.
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